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Abstract: This paper explores the integration of classical yogic practices as a holistic intervention for 

mental health within the contemporary clinical landscape. Anchored in Patanjali’s foundational 

definition of Yoga as chitta-vritti-nirodha (the cessation of the fluctuations of consciousness), the study 

examines how the ancient “Eight Limbs” framework addresses modern psychological pathologies, 

including anxiety, depression, and PTSD. By synthesizing traditional philosophical insights with 

modern neurobiological findings, the research highlights the efficacy of Yoga in regulating the 

Autonomic Nervous System (ANS) and the Hypothalamic-Pituitary-Adrenal (HPA) axis. Specifically, 

the paper reviews evidence regarding the increase of Gamma-aminobutyric acid (GABA) levels and 

the reduction of serum cortisol through rhythmic breathing (Pranayama) and physical postures (Asana). 

Furthermore, the study addresses the transition of Yoga from a spiritual discipline to a “top-down” and 

“bottom-up” therapeutic tool, emphasizing its role in fostering emotional regulation and cognitive 

space. Despite the documented benefits, the paper identifies critical challenges, including the 

commercial dilution of the practice and the necessity for trauma-informed, standardized clinical 

protocols. It concludes that a multi-dimensional, integrative approach—merging the subjective wisdom 

of the Yogasutras with objective scientific rigor—is essential for addressing the global mental health 

crisis. Ultimately, Yoga is presented not merely as a complementary therapy, but as a vital self-

regulatory strategy for achieving holistic well-being in an increasingly fragmented modern era. 
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INTRODUCTION 

The term Yoga finds its etymological roots in the Sanskrit word yuj, signifying “to yoke”, “to 

connect”, or “to unite”. While modern interpretations often reduce Yoga to a series of physical 

postures, its traditional essence is far more profound. It is, at its core, a spiritual science 

designed to facilitate the union between the individual self (Atman) and the Supreme 

Consciousness (Paramatman). This journey is not merely a physical endeavour but a holistic 

transformation aimed at establishing a perfect equilibrium between the mind and the body. 

 Central to the yogic philosophy is the belief that spiritual progress is impossible without 

internal harmony. The body and mind are seen as interconnected vessels; if the mind is 

turbulent, the body suffers, and if the body is weak, the mind cannot focus. By cultivating 

balance through discipline, the practitioner—known as a Yogin—prepares the “instrument” of 
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the self to perceive higher realities. This alignment is the prerequisite for the ultimate goal: 

becoming one with the universe. 

 The culmination of the yogic journey is the experience of absolute oneness, a state of profound 

meditative consciousness known as Samadhi. In this state, the boundaries of the ego dissolve, 

and the Yogin experiences a reality beyond the limitations of time and space. Achieving this 

level of awareness marks the transition from worldly existence to spiritual liberation. 

 To navigate this complex spiritual landscape, the ancient sages prescribed a systematic 

methodology known as the Eight-Fold Path (Ashtanga Yoga). This framework provides a 

comprehensive guide for the practitioner, moving from external discipline to internal 

realization. 

 The Eight Limbs of Yoga, or Ashtanga Yoga, were codified by the sage Patanjali in the 

Yogasutras. Rather than a linear ladder, they are often viewed as an organic system where each 

limb supports the growth of the others. The first four limbs focus on external discipline and 

the physical body, while the final four deal with the internal mastery of the mind. 

1. Yama: The Yamas are ethical standards and “restraints” that govern our relationship 

with the outside world. They help a practitioner live in harmony with society. It includes 

Ahimsa (Non-violence and compassion toward all living things), Satya (Truthfulness 

in thought, word, and deed), Asteya (Non-stealing; not taking what is not freely given), 

Brahmacharya (Right use of energy; often associated with celibacy or moderation) and 

Aparigraha (Non-greed or non-attachment to material possessions) 

2. Niyama: While Yamas are social, Niyamas are internal disciplines that help cultivate 

the inner environment. They are Shaucha (Purity or cleanliness of body and mind), 

Santosha (Contentment; accepting the present moment as it is), Tapas (Discipline or 

“spiritual heat” to effect change), Svadhyaya (Self-study and the study of sacred texts) 

and Ishvara Pranidhana (Surrender to a higher power or the universe). 

3. Asana: In the modern era, this is what most people recognize as “Yoga.” However, for 

Patanjali, Asana meant “steady and comfortable seat.” The purpose of physical 

movement is to prepare the body to sit in meditation for long periods without the 

distraction of pain or restlessness. 
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4. Pranayama: This limb focuses on the regulation of Prana (life force) through 

breathing techniques. By controlling the breath, the practitioner can directly influence 

the nervous system, calming the mind and preparing it for the internal stages of yoga. 

5. Pratyahara: Pratyahara is the bridge between the external and internal worlds. It 

involves consciously withdrawing the senses from external stimuli. Instead of reacting 

to every sound or sight, the practitioner turns their attention inward, much like a tortoise 

pulling its limbs into its shell. 

6. Dharana: Once the senses are quieted, the mind must be focused. Dharana is the 

practice of fixing the mind on a single point—be it an image, a mantra, or the breath. It 

is the effort of bringing the mind back every time it wanders. 

7. Dhyana: While Dharana is the effort of concentration, Dhyana is the state where that 

concentration becomes effortless. It is an uninterrupted flow of awareness toward the 

object of meditation. In this stage, the mind is quiet and highly observant. 

8. Samadhi: The final limb is the culmination of the previous seven. In Samadhi, the 

practitioner's consciousness merges with the object of meditation. The ego or “I” 

dissolves, leading to a state of profound peace, clarity, and oneness with the universe. 

This is the “ultimate aim” of the yogic path. 

Through the diligent practice of these eight limbs, the Yogin systematically removes the veils 

of ignorance (avidya). As the mental chatter subsides and the body becomes a stable temple, 

the practitioner finally realizes their true nature as an inseparable part of the universal whole. 

In this light, Yoga is more than a practice; it is a profound homecoming—a return to the 

primordial unity from which all life emerges. 

 The foundational text of classical yoga, the Yogasutras of Patanjali, begins with a deceptively 

simple definition that serves as the cornerstone for the entire philosophy: yogah chitta-vritti-

nirodhah. In this context, Yoga is not merely a physical exercise, but a precise psychological 

state. To understand this, one must unpack the mechanics of the chitta (the mind-stuff or 

consciousness) and the vrittis (the fluctuations or “whirlpools” that disturb its surface). 

 

 



 Journal of Advances and Scholarly Research In Allied Education 
Vol.23, Issue No. 3  June 2026, ISSN 2230-7540 

 

 

Dr. Ambarish Khare  www.ignited.in 203 

The Nature of the Chitta and Vrittis 

The chitta acts as a mirror; however, it is rarely still enough to reflect reality accurately. 

Instead, it is constantly agitated by five types of vrittis. These are not necessarily “bad” or 

“good” in a moral sense, but they are all distractions that prevent the practitioner from 

experiencing their true, essential self. Patanjali categorizes these five fluctuations as follows: 

1. Pramana (Correct Knowledge): This occurs when the mind accurately perceives the 

world through direct observation, inference, or reliable testimony. While “right” 

perception is useful for navigating life, it is still a mental activity that keeps the 

consciousness tethered to external objects. 

2. Viparyaya (False Knowledge): This is misconception or error. It happens when we 

mistake one thing for another—such as seeing a rope in the twilight and panicking 

because we believe it is a snake. It is a distortion of reality that leads to unnecessary 

suffering. 

3. Vikalpa (Imagination or Fancy): This refers to linguistic or conceptual constructs that 

have no basis in physical reality. For example, the concept of “the future” or “abstract 

fears” consists of words and images that do not exist in the present moment, yet they 

occupy the mind entirely. 

4. Nidra (Sleep): Unlike common perception, Patanjali views sleep as a specific mental 

state characterized by the absence of other contents. We know we have slept only 

through the memory of a “blank” or “quiet” state upon waking. Because it is a state of 

“nothingness,” it is still a modification of the mind. 

5. Smriti (Memory): This is the retention of past experiences. Memory constantly pulls 

the consciousness away from the “now,” filtering current reality through the lens of old 

joys, traumas, and habits. 

The goal of Yoga is nirodha—the cessation, suppression, or stillness of these five movements. 

Patanjali suggests that when the lake of the mind is perfectly still, the “seer” (the true self) can 

finally see its own reflection. If the mind is free from the constant churn of memory, sleep, 

imagination, error, and even correct external knowledge, it achieves a state of profound 

stability and unity with the universe. 
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 These five vrittis engage the mind in one way or the other. It is believed that if we keep our 

mind free from engaging in any of these, it will attain a stable condition and will be able to 

become one with the world. This is the ultimate aim of the Yoga. However, it is not very easy 

to suppress the vrittis.  Patanjali provides the path having eight limbs by which one can succeed 

in suppressing the vrittis and achieve the stability of mind. 

Yogic Practices into Modern Mental Health Care 

The modern era is characterized by an unprecedented rise in psychological distress, with the 

World Health Organization (WHO) identifying depression and anxiety as leading causes of 

disability worldwide. While pharmacological and cognitive-behavioural interventions remain 

the “gold standard” of Western clinical psychology, there is a growing recognition of their 

limitations, particularly regarding long-term adherence and the mind-body disconnect. In this 

context, Yoga—an ancient Indian philosophical and physical system—has emerged as a potent 

complementary intervention. Beyond its popular perception as a series of physical postures, 

Yoga offers a comprehensive “biopsychosocial-spiritual” framework that addresses the root 

causes of mental fluctuation. This essay examines the efficacy of yogic practices in the modern 

era, focusing on the neurobiological mechanisms, psychological benefits, and the integration 

of the “Eight Limbs” of Yoga into clinical mental health frameworks. 

The Philosophical Foundation and the Chitta-Vritti 

To understand Yoga’s application in mental health, one must return to Patanjali’s foundational 

definition: Yogah chitta-vritti-nirodhah (Yoga is the cessation of the fluctuations of the mind). 

In the Yogasutras, Patanjali posits that mental suffering arises from the vrittis—the constant 

whirl of correct knowledge, error, imagination, sleep, and memory that prevents an individual 

from experiencing their true nature. 

 In a modern clinical context, these vrittis closely resemble what cognitive scientists call 

“ruminative thought patterns” or “cognitive distortions.” Anxiety, for instance, can be viewed 

as a chronic state of Vikalpa (imagination/fancy) regarding future threats, while depression 

often involves a fixation on Smriti (memory) of past failures. The goal of Yoga is not merely 

physical fitness but the achievement of a stable consciousness where these fluctuations no 

longer dictate the individual's emotional state. 
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Neurobiological Mechanisms: The Science of Stillness 

Modern research has provided a physiological basis for what ancient practitioners described 

through intuition. The efficacy of Yoga in mental health is largely attributed to its impact on 

the Autonomic Nervous System (ANS) and the Hypothalamic-Pituitary-Adrenal (HPA) axis. 

 Most mental health disorders are characterized by a hyperactive sympathetic nervous system 

(the “fight or flight” response). Studies using magnetic resonance imaging (MRI) have shown 

that consistent yogic practice—specifically Pranayama (breath control) and Asana 

(postures)—increases the activity of the Parasympathetic Nervous System (PNS), often 

referred to as the “rest and digest” system. This shift is mediated by the vagus nerve, which 

serves as the primary conduit between the brain and the internal organs. 

 Vide Streeter Et al (2010), research conducted at the Boston University School of Medicine 

found that a single session of Yoga can significantly increase levels of Gamma-aminobutyric 

acid (GABA), the brain’s primary inhibitory neurotransmitter. Low levels of GABA are 

strongly associated with depression and generalized anxiety disorder. Furthermore, Yoga has 

been shown to decrease serum cortisol levels, the primary stress hormone, thereby mitigating 

the systemic inflammatory response often linked to chronic mental illness. 

The Psychosocial Impact of the Eight Limbs 

While Western adaptations of Yoga often focus exclusively on Asana, the full therapeutic 

potential of Yoga lies in its eightfold path (Ashtanga). In the modern era, these limbs are being 

integrated into therapy to provide a holistic lifestyle intervention. 

 The Yamas (social restraints) and Niyamas (internal observances) provide a moral and ethical 

framework that can stabilize a patient’s social environment. For example, the practice of 

Ahinsa (non-violence) can be directed inward to combat self-loathing, while Santosha 

(contentment) serves as a powerful antidote to the consumerist-driven “status anxiety” 

prevalent in contemporary society. 

 The upper limbs of Yoga—Dharana (concentration) and Dhyana (meditation)—form the 

basis of Mindfulness-Based Stress Reduction (MBSR) and Mindfulness-Based Cognitive 

Therapy (MBCT). These practices train the brain to observe thoughts without judgment. 

Instead of being swept away by a depressive episode, the practitioner learns to witness the 
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emotion as a passing vritti, creating a “cognitive space” that prevents the emotion from 

overwhelming the self. 

Yoga for Specific Mental Health Disorders 

1. Trauma and PTSD: One of the most significant developments in modern mental 

health is the use of Trauma-Informed Yoga (TIY). Dr. Bessel van der Kolk, author of 

The Body Keeps the Score, argues that trauma is stored in the tissues of the body and 

the primitive brain, areas that talk therapy often fails to reach. Yoga allows trauma 

survivors to reconnect with their physical selves in a safe environment, helping to 

regulate the hyper-arousal and dissociation common in PTSD. 

2. Depression and Anxiety: Meta-analyses of randomized controlled trials suggest that 

Yoga is an effective “add-on” therapy for Major Depressive Disorder (MDD). The 

combination of rhythmic breathing and physical movement helps break the cycle of 

lethargy and negative rumination. For anxiety, the focus on the “here and now” during 

Asana practice provides a grounding mechanism that reduces the physiological 

symptoms of panic. 

Challenges and Future Directions 

While the integration of Yoga into modern mental health care is promising, the transition from 

an ancient spiritual tradition to a contemporary clinical intervention is fraught with systemic 

and conceptual hurdles. Looking at the tension between commercialization, scientific rigor, 

and the need for a standardized yet culturally sensitive approach to healing will be very much 

essential. 

 One of the primary obstacles in the modern era is the reductionist view of Yoga, often 

pejoratively termed “McYoga.” In the Western commercial market, Yoga is frequently 

marketed as a purely physical fitness regime—a series of “power” sequences designed for 

aesthetic results rather than mental stillness. This dilution of the Eight Limbs strips the practice 

of its most potent mental health tools: the ethical foundations (Yamas and Niyamas) and the 

advanced stages of concentration (Dharana). 

 When Yoga is divorced from its philosophical roots, it risks becoming another source of 

“status anxiety” or performance pressure, rather than a reprieve from it. For a patient suffering 

from clinical depression, a high-intensity, mirror-filled gym class may actually exacerbate 
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feelings of inadequacy or physical alienation. The challenge lies in re-introducing the 

“internal” aspects of Yoga—breathwork and meditation—into spaces that currently prioritize 

the “external” posture. 

 From a medical perspective, a significant challenge is the lack of standardized protocols. 

Unlike a specific dosage of a pharmaceutical drug, “Yoga” is a broad umbrella covering 

thousands of different techniques. Some styles, such as Kundalini, involve intense breathwork 

that can occasionally be destabilizing for individuals with a history of psychosis or severe 

trauma. 

 Furthermore, many Yoga instructors are not trained in mental health pathology. There is a 

pressing need for Trauma-Informed Yoga (TIY) training, which teaches instructors how to 

avoid triggers, use invitational language, and understand the dissociative patterns of PTSD. 

Without this specialized knowledge, a well-meaning instructor might inadvertently trigger a 

flashback through physical adjustments or specific poses. 

 The future of Yoga in mental health lies in biopsychosocial integration. We are moving toward 

a “prescription model” where Yoga is not just a hobby, but a structured part of a treatment 

plan. 

 Insurance and Accessibility: Future directions must include the formal recognition of 

Yoga Therapy by insurance providers. Currently, the cost of high-quality Yoga is often 

a barrier for the populations who need it most. Integrating Yoga into community health 

centres and public hospitals is a vital step toward equity. 

 Neuroscientific Mapping: As brain-imaging technology evolves, we can expect more 

“precision Yoga.” In the future, a clinician might prescribe a specific sequence of 

Pranayama (like Nadi Shodhana or alternate nostril breathing) based on a patient’s 

specific neurological profile—for instance, to balance hemispheric activity in the brain. 

 Technological Synergy: We are already seeing the rise of biofeedback-assisted Yoga, 

where practitioners use wearable devices to monitor their heart rate variability (HRV) 

in real-time. This “quantified self” approach can help patients see tangible proof that 

their mental fluctuations are stabilizing, providing a bridge between ancient subjective 

experience and modern objective data. 
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Concluding Remarks 

Yoga represents a synthesis of ancient wisdom and modern science is more than a poetic 

sentiment; it is a recognition of a multidimensional healing paradigm that the 21st century 

desperately requires. To elaborate on this, we must look at how yoga bridges the gap between 

the subjective experience of the practitioner and the objective data of clinical medicine, 

creating a “comprehensive toolkit” for modern survival. 

 Unlike many modern interventions that target a single symptom—such as a pill targeting a 

chemical imbalance or a specific therapy targeting a behavior—yoga operates on multiple 

layers of the human constitution simultaneously. In Sanskrit, these layers are often referred to 

as Koshas. 

 The Physical (Annamaya): Through Asana, yoga addresses the physiological 

manifestations of stress, such as muscle tension and chronic pain, which are often the 

physical precursors to mental fatigue. 

 The Energetic (Pranamaya): By utilizing Pranayama, yoga targets the nervous 

system. The breath is the only autonomic function we can consciously control, making 

it a “hacking tool” to shift from a state of anxiety to one of calm. 

 The Mental (Manomaya): Through meditation, yoga addresses the chitta-vritti, or the 

cognitive fluctuations. It provides the practitioner with the ability to observe thoughts 

as transient objects rather than absolute truths. 

When Patanjali spoke of Samskaras (subconscious impressions or mental grooves), he was 

describing what modern neuroscience calls neuroplasticity. When we practice yoga, we are 

essentially rewiring the brain to favour the “rest and digest” parasympathetic mode over the 

“fight or flight” sympathetic mode. Modern science validates the ancient claim that the mind 

and body are not separate entities. In an era where “sitting is the new smoking” and digital 

overstimulation has led to a fragmented attention span; the yoga mat serves as a laboratory. 

Here, the practitioner uses ancient techniques to combat very modern pathologies: the 

“constant connectivity” that leads to burnout, and the “sedentary isolation” that leads to 

depression. 

 The transition of yoga from a “spiritual goal” to a “clinical necessity” is driven by the global 

mental health crisis. Traditional healthcare systems are often overwhelmed and focused on 
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reactive treatment. Yoga, however, offers a proactive, self-regulatory strategy. It empowers 

the individual to become an active participant in their own healing. 

 In a clinical sense, the “cessation of the fluctuations of the mind” translates to emotional 

regulation. A person who can quiet their mental fluctuations is less likely to be derailed by a 

stressful work environment or a personal setback. They possess a “psychological buffer.” 

 Ultimately, yoga provides a roadmap for Holistic Well-being. It suggests that mental health is 

not merely the absence of disease, but a state of “Svastha”—a Sanskrit term for health that 

literally means “to be seated in one's self.” In the complexities of 2026 and beyond, being 

“seated in one's self” is the ultimate defence against the turbulence of the modern world. 
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