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Abstract – Kerala, however framed a piece of Tamil! full scale district, has a great deal of biological 
distinction from it in the agro-climatic zone as far as seasons, precipitation, scene, soil structure, 
penetrability, maintenance, versatility et cetera. The wet rice scene eco framework has abundance of 
water as opposed to advance Tamilakam. Henceforth, the innovation and work process fluctuated in like 
manner. The presence of created innovation of water administration, information of season and routine 
with regards to paddy agribusiness and an initiative with coercive social control and suitable institutional 
ideological methods for vast activation, division and acknowledgment of work was need of the local 
biological system to wind up a feasible beneficial land. The change of individual Brahmana family unit 
into organization was the consequence of these requirements. In this unique circumstance, excite in 
Kerala new arrangements of land holding and landless which in the long run got intervened by mediators 
to frame complex structure, portrayed by specific division of work transforming into genetic occupations 
and non-financial coercive modes of social acknowledgment. 
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INTRODUCTION 

Kerala has a weak nearness in the pre-memorable 
guide of India. The early history of the land is 
likewise not completely known. The most punctual 
specifies about Keralaputtas originate from the Stone 
Decree XIII of Asoka Maurya. Early noteworthy 
period prominently called the Sangam time frame, 
has concurred with Megalithic and Press Age to an 
awesome broaden. The wellsprings of data with 
respect to the period are mostly the material social 
confirmations and the chivalrous ballads. The ballads 
cover a period from 300 BC to 400 AD1. Amid 
Sangam period, Kerala was a piece of the Tamil! 
nation. The land likewise was the home of some 
celebrated artists of the Sangam writings. The early 
Ceras, who had their capital at Karur were the local 
leaders of Kerala.  

The entire land was separated into five Tinais - 
Kurinci, Mullai, Marutam, Palai and Neytal. These 
Tinais speak to a division of the physiographic area 
into five distinctive eco zones of slopes and 
timberlands, fields and bushes, riparian fields, dried 
grounds and seaside tracts individually. Tenants of 
these zones carried on with an existence near nature 
and tuned in to their condition. The main divinity of 
Kurinci was Ceyon, the war god; Mayon was the lord 
of steers raising tenants of Mullai; Ventan, the rain 

god was appeased by the furrow agriculturists of 
Marutam, ruthless Korrr avai was the god of 
warriors and looters of Palai and the anglers society 
of Neytal adored Katalon, the ocean god2.  

The standard of relations of generation and 
association was family relationship. The idea of 
surplus and benefit was truant in these networks. 
Past for sustenance, the create was traded in light 
of correspondence or as blessing, however not for 
esteem or benefit. The kinfolk based creation 
framework, nonattendance of sorted out military, 
nonappearance of very much characterized 
kingdom and ruler are pointers of a general public 
preceding state development in the Sangam 
period4. Predominance of predecessor love in the 
Megalithic time frame, its continuation as 
'Nadukallu' (Saint stone) love in late Iron Age 
portrays the religious arrangement of the people5.  

Andana artists, who represented considerable 
authority in commendation of saints, additionally 
embraced certain styles and customs from the 
territory India, which think about Sanskrit impact 
their sonnet and furthermore in local culture itself. 
The spread of sramanic orders like Buddhism and 
Jainism likewise influenced extraordinary impact. 
The north Indian custom is for the most part 
reflected in the significance attributed to Vedic 
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penances like yaga and yajna. The portrayal of yajna 
exhibitions by Muventars, particularly Ceras, could 
be perused as the appointing of north Indian 
illustrious symbolism on these higher chieftains. The 
early Ceras are said to have honed consistent Vedic 
customs and penances. These penances were 
performed by the full time cleric class of Brahmins. 
As reward to the administrations, the Brahmins got 
lands. The land gift hone laid to new creation 
relations past the domain of kinfolk work and 
distribution6.  

Rise of Brahmin settlements requested related 
artworks and workers gathering to address the 
issues. Those settlements carried powerful work 
division with specialization which thus expanded the 
generation. With hold over the learning base, control 
over assets and authorizing belief systems of 
Varnasrama dharma, the Brahmin settlements 
conveyed to the situation another social structure 
with various generation and redistribution methods7.  

The premise of the social structure and the monetary 
arrangement of the Sangam society predominantly 
relied upon the uneven creation and generation 
frameworks of the Tinais. Flourishing of Marutam and 
absence of this thriving in different Tinais made 
conflicting social frameworks which influenced the 
entire Sangam society whose adjust relied on the all-
around adjusted relations of the Tinais. Indeed, even 
without strong confirmations, a fall of the current 
social framework is perceptible. In any case, the 
period has been by and large looked on as Kalabhra 
interregnum9.  

In post-Sangam period, by and by students of history 
run over shortage of sources with respect to the 
political existence of Kerala. The finish of third 
century Promotion denotes the virtual end of Tamil 
courageous sonnets, mirroring the finish of a general 
public and social arrangement which it spoke to. 
Customary history specialists attribute the obligation 
of this unexpected change to the 'Kalabhra 
Interregnum'. The advances and forceful walks of 
Kalabhras, a war-like gathering from Deccan, has 
been comprehended to be the reason for end of 
Sangam commonwealth and nonappearance of 
direct confirmations to some other political occasions 
bolstered this view for long.  

Dr. Rajan Gurukkal's endeavor to fill this hole 
traversing four centuries in south Indian history is by 
all accounts generally proper. He proposes the 
explanation behind this change as the aftereffect of 
different changes that the Sangam society looked as 
a result of conflicting social and financial frameworks. 
In like manner, contrariness between kinfolk work 
and furrow innovation added to concurrence of 
opposing social components in the Sangam time 
frame. The move from the wonders of saints and 
pillaging boss in the past courageous lyrics to the 
instructional organizations accentuating social ethic, 
individual direct, significance of peace, dependability 

and social profound quality in fifth sixth hundreds of 
years, basically spoken to by Kilkkanakku writings, 
depend on the Vedic, Puranic and Sastric solutions. 
They likewise discuss a general public needing these 
qualities. The clashing types of generation at various 
Tinais increased the logical inconsistency of society 
prompting be needing for values. The conflicting 
powerful social arrangements needed to confront 
disintegration without anyone else's input. The 
disintegration procedure involved a progression of 
interconnected change of economy, division of work, 
social relations, political structure and belief system, 
progress from faction to innate occupation and 
standing, from chiefdom to government and 
heterodox philosophies to Brahmanism which all 
characterized the move in social developments from 
the early memorable period to the state arrangement. 
Anyway this change was not out and out 
unintentional or unexpected, rather it was continuous 
procedure of ceasing of existing thoughts and 
establishments and molding of new social 
arrangements.  

It is this moderate and steady nature of the 
procedure that legitimizes the nonattendance of 
records of a particular occasions concerned. It is 
discovered that the central chiefdom of Sangam 
society went into obscurity by the third century AD. 
The hypothesis of Kalabhra assault and ensuing 
social changes are not totally discounted here. Be 
that as it may, taking the Kalabhra sole dependable 
towards every one of these changes as held by 
customary students of history,appears to be 
implausible. The Kalabhra assault could have been a 
hit to an officially battling social set up10.  

Gift of land to forfeit performing Brahmins is seen on 
the Patikam part of Patirruppattu content, it can't be 
taken as commonness of land awards to Brahmins, 
as the date of Patikam itself is being referred to, now 
it is relatively acknowledged that the Patikam were 
later increases to the first Patirruppattu11.  

Next time in the Kerala history first lights with the 
development of various Brahmin settlements and 
Temples at appropriate areas. The part of eminence 
behind these foundations is totally untraceable. This 
likewise causes need or nonattendance of 
engravings experiencing a mental blackout with 
respect to the advancement of settlements. Be that 
as it may, the non-participatory part Brahmins in the 
generation procedure proceeded with more 
grounded acknowledgment of approving belief 
systems. The remarkable improvement of the period 
is the rise of state and government in standard with 
the contemporary neighboring kingdoms. Change of 
word related gatherings into Jati with all around 
characterized pecking order was another 
advancement with extensive implications12.  

All these Brahmin settlements were focused on 
prolific patches of land, in light of the fact that the 
specific sustenance of their tenants relied upon 
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agribusiness generation and couldn't bear to miss 
the normal support of land13. With the work of 
furrow, rural creation requested division of work and 
specialization of work. This step by step cleared 
route for a partition between the land proprietors and 
worker of the generation in the Sangam period14.  

The progress from kinfolk work to non-family work, 
from push digger to furrow, from millet to paddy, from 
families to inherited occupation gathering and cast, 
chiefdom to government, heterodox belief systems to 
Brahmanism and from pre-rice scene to wet rice 
scene describe the general public of early medieval 
Kerala15.  

The development of new philosophy of Bhakti is 
presented in the Paripatal content. The Bhakti-based 
Temple establishment was the extension of 
organized agrarian culture. The topographical 
circulation of the Temples devoted to Agamic divine 
beings compares to the course of agrarian 
development, reflecting the Temple as spin-off of the 
extension of horticulture. The time of Bhakti lyrics is 
somewhere in the range of fifth and eighth hundreds 
of years. These sonnets lecture the philosophy of 
dedication towards an individual god.  

Temples were the regular result of the changed 
social religious belief systems, showed as its 
institutional articulation. Subsequently, the activity 
behind Temple building can't be connected with the 
eminence (state) or the general population of the 
area or even to a particular people in the underlying 
time frame. Such activities rose simply after the 
Temple built up its situation in the general public as a 
focal point of social relations and asset redistribution. 
The development of Temple foundation does not 
owe loyalty to any support or personage, but rather 
to the changed milieu of the general public.  

The institutional indication of wet rice extension as 
Brahmadeya and Devadana, the ascent of Temples 
as central command coordinating agrarian 
connections, multiplication of land rights through 
redistribution of enrichments, creating of 
administrations in light of the occupancy in arrive, 
settlement of genetic administration gatherings, 
progressive plans of surplus generation, ideological 
legitimization of social heirarchy, divinization of 
government and arrangement of the state were the 
particular advancements of the early the medieval in 
the Tamil! full scale zone and Kerala smaller scale 
area. The agrarian settlements which were 
partnership of land holders in light of Temple 
foundation, appreciated managerial specialist 
additionally amid the period16.  

Brahmadeyams were gatherings of Brahmin 
settlements in the worker regions which were 
conceded property and were shaped into enterprises 
of land owners17. These settlements were Temple 

focused. The area of these settlements on prolific 
tracts and stream valleys was consequence of 
hierarchical capacity, new innovation, the schedule 
astuteness, and so forth of the general population. 
Whatever be the reasons, it is clear that these 
settlements were more acculturated than others18.  

Bhrahadeyams existed in Pandyan kingdom before 
eighth century AD, however confirmations of such 
foundations in the Cera area are accessible from the 
ninth the century Promotion onwards only19.  

The first sanctions recording the foundation of the 
settlements are missing, yet the Valappilli copper 
plate engraving (812 Promotion) records auxiliary 
settlements of Tiruvalla gramam, one of the later 
settlements, indicating the presence of the principle 
Tiruvalla gramam and its division into backup 
segments. It is in this way sensibly assumable that 
the whole scene was secured by a nearly sew 
system of Brahmin settlements when the Cera 
territory of Mahodaypuram has been established20. 
While the semi innate populace was changed over 
into settled worker networks and when agrarian 
extension was quickened, social stratification and 
progressive situating ended up unavoidable. These 
stratification and orders were justified with the 
philosophy of Jati. This new society in light of the 
above said method of reasoning was bolstered by 
ideological authorize through the religions 
establishments and landmarks. Temples swung to 
be the operational hubs of numerous social 
exercises. The piece of Itihasa, Purana and 
spreading the beliefs of Bhakti through different 
types of workmanship are impressions of building 
up the social authorize for the Temple foundation in 
the society. 

BRAHMASVAM AND DEVASVAM  

Brahmasvam is the land claimed by Brahmins, it 
could be aggregate possession too. 
Notwithstanding, it ought not be taken as outright 
possession, as the Brahmins were just a joint in the 
chain of proprietorship framework. Their 
proprietorship was called 'Id ayTt'. The 
Brahmasvam was rented to Karalar who paid a 
specific measure of create to the Brahmin 
landlord23.  

Devasvam was the land claimed by Temple or in 
chief the god. Be that as it may, as a result Temple 
proprietors held the Devasvam as well. There were 
boards called 'Ganas' to care for the issues of 
Devasvam arrive, anyway its individuals additionally 
were similar proprietors of the temple24. The 
Temple staffs like minister, craftsman, staff 
accountable for presentation and so on were paid in 
'Virutti' i.e. proprietorship on a settled land and 
makes living from its deliver. Be that as it may, this 
gathering likewise did not specifically associated 
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with development rather rented the land to Karalar 
and separated the offer of the produce25.  

By the seventh century AD the material social 
arrangements took a more authoritative shape 
prompting the centralization of political power and 
what is known as the 'state'. This was the 
consequence of different material social 
advancements like extension of agribusiness on ripe 
waterway valleys prompting surplus generation, rise 
of exchange as an initiated procedure including ideas 
of cost and profit26. Hence Kerala had all qualities of 
the 'early medieval' with indigenous flavors. The real 
states to develop in this period were the Ay with 
capital at Elimala in southern Kerala and 
Kulasekharas with their capital at Mahodayapuram or 
Makotai in focal Kerala.  

A content that gives some data and implications to 
this period is 'Keralolpatti' (truly implies the root of 
Kerala). Keralolpatti is account in Sanskritized 
Malayalam exposition written in lines with the 
Purana-Itihasa convention of terrain India. These 
treatises are numerous in number scattered in palm 
leaf original copies and hailing from a huge time 
section of seventh to twelfth century AD attributable 
to increments and alterations. The content being 
composed by various creators at various 
circumstances has distinctive forms under a similar 
title. 

The structure is an impression of the authentic 
feeling of individuals who doled out a lot of 
significance ashore proprietorship. Its most punctual 
accessible original copy is dated to 1527 Promotion 
(KE 702)27.  

Despite the fact that forms differ, the essential 
substance continues as before. In like manner, 
Kerala was made from the sea by Parasurama. All 
the accessible forms consistently take after same 
sequential plan under the leaders of 'the Time of 
Parasurama', 'the Age of Perumals' and 'the Time of 
Tampurans28. The Time of Parasurama portrays the 
formation of land and investing it to the Brahmins 
brought from north India to occupy the land. These 
Brahmins settled in 64 gramas were likewise 
allocated the managerial obligations. The second 
time frame that of Perumals, started out of the 
acknowledgment that organization was not the 
matter of Brahmin and an aggregate choice was 
come to convey a Ksatriya to take up the errand of 
decision. Subsequently a Ksatriya and his sister were 
brought. The Ksatriya was blessed on position of 
authority and his sister was hitched to a local 
Brahmin with the understanding that their offspring 
would be a Ksatriya as per the matrilineal 
arrangement of progression and the relatives of this 
sister would be the successors to the honored 
position. The ruler was helped and exhorted by 
boards called Nalu Bone (the four Temples). This 
board had eight individuals, two each from one of the 
four driving Brahmanical settlements viz., 

Muzhikkulam, Airanikkulam, Irunnatikkutal and 
Paravur and having their seats in the Temples in the 
capital at Melttali, KTlttali, Cinnapuram Bone, and 
Netiya Bone respectively29. This was a time of 
political unification in Kerala. The third time frame is 
that of Tampurans. The different renditions indicate 
contrasts in story in this segment whereas the initial 
two segments have much consistency. This period 
allocates next to no hugeness to the Brahmin 
settlements and power focus in nearby levels under 
landed Nairs is the new improvement in the period. 
The detailed portrayal of Mamankam festivity asserts 
a noteworthy part of this area and presents Samutiri 
as the sovereign of the entire of Kerala.  

Be that as it may, the Keralolpatti need 
characteristics of a chronicled message in its 
advanced sense and furthermore experience the ill 
effects of ordered errors. However the content is a 
hotspot for recorded examinations, in light of the fact 
that principally it mirrors the indigenous authentic 
sense and awareness. Also, however much one-
sided and misrepresented, certain authentic realities 
are either straightforwardly or in a roundabout way 
suggested. The foundation of Varnasramadharma of 
Vedic legend into Kerala's general public could be 
followed to in the Period of Perumals, where all 
around characterized capacities are alloted to social 
classes. The tremendous nearness of Brahmins in 
the political economy of Kerala as 'control behind the 
Position of authority', and the subservience of the 
ruler to the Brahmin gatherings and the unmistakable 
place of Temples in issues past religion and 
otherworldliness could be perused in the Keralolpatti. 
The content could be known as a cognizant 
endeavor to legitimize this new socio-political 
structure and consequently history been utilized as 
handmaid to build up this expert. 

The new social arrangement take a clear frame by 6-
seventh century AD with move from crude 
horticulture and creature farming to think about 
development of furrow agribusiness crosswise over 
wetland, expansion of Brahmadeya towns all through 
the prolific tracts of the real waterway valleys like 
Kaveri and Periyar. In writing, the thoughts of morals 
and qualities being in a roundabout way 
accentuated, engravings recording Area exchange 
instead of give in marks, at last accompanying 
general, legitimizing foundation of Temple in light of 
the Bhakti belief systems. The entire procedure was 
of multifaceted changes influencing different parts of 
social life. In the early noteworthy period, the 
religious belief systems of Kerala were a blend of 
various cliques and customs like animism, 
predecessor love, legend love and human divinity 
revere. The sramanic religions like Jainism and 
Buddhism likewise discharged a distinct level of 
effect on the general public. The Brahmanical ideas, 
at this period existed with lesser ramifications on 
society. The act of Vedic penances (Velvi) and its 
support from Cera chieftains, lauding of the 
benefactor by likening him with divine beings, for 
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example, Surya, Agni, Marut and so on likewise 
exist. Be that as it may, the unmistakable quality of 
Brahmanical religion was accomplished just in the 
changed social developments with new land 
generation relations. The move of unmistakable 
quality from sramanic belief systems through Vedic, 
Brahmanical to the Temple based Bhakti prompting 
Agamic method of love created amid seventh - eighth 
hundreds of years AD.  

By the mid ninth century Promotion, with expanded 
accessibility of inscriptional and artistic confirmations 
another general public with qualities of 'state' is 
unmistakable in Kerala, as different parts of south 
India. Most noteworthy change in this period was the 
marvelous extension of farming. Unequal 
dissemination of excess, expansion of exchanging 
and urban focuses and high quality exercises prompt 
the division of society into particular and commonly 
opposing classes. The agreeing far reaching 
utilization of proficiency and rise of the great religious 
architecture must be seen in connection to this 
extension of agribusiness and the changed financial 
structure22.  

KULASEKHARAS OF MAHODAYAPURAM  

Political situation of Kerala from ninth to twelfth the 
century AD is spoken to by the run of Perumals or 
Kulasekharas of Mahodayapuram, who are 
additionally called as later Cera rulers. There are no 
confirmations to associate the later Cera with the 
early Sangam Cera of Karur or the Kongu Cera. In 
excess of seventy five engravings are attributed to 
the Perumals straightforwardly and around eighty 
engravings are by implication associated with 
them23.  

Source and establishment of these decision families 
is obscure, with the exception of the legend in the 
Keralolpatti. Ceramanar is the soonest known 
illustrious name and his period is dated towards end 
of eighth century AD. Most punctual known genuine 
leader of Perumal line is Rajasekhara Varman (c. 
800-844 Promotion). It is hard to declare that the 
Kulasekharas had a place with the heredity of old 
Cera rulers. In any case, it is sure that these later 
Ceras had their capital at Mahodayapuram or 
Makotai related to present day Kodungallur in Trssur 
area. The capital city was worked around the Siva 
Temple at Tiruvanchikkulam34, which was 
exceptionally very much arranged. As indicated by 
Sankaranarayanlyam, the illustrious home was in the 
Gotra Mallesvaram region of the capital.  

Another age in Kerala history started in the ninth 
century AD with the foundation of Kulasekhara 
administer with their capital at Mahodayapuram. The 
entire of Kerala with the exception of the outrageous 
north was brought together under one control for 
around three centuries from 800 to 1124 AD36. The 

period denoted an all unavoidable change in the 
political, social and social fields. The period was set 
apart by the recovery of religious thoughts and 
presentation of Bhakti philosophy under endeavors 
of Kulasekhara Alwar, Ceraman Perumal Nayanar, 
Sundaramurti Nayanar and Nammalvar, 
development of Malayalam dialect as a particular 
element and power of religious government of the 
Brahmins.  

The genuine organizer of the Kingdom was 
Kulasekhara Varman (800-820AD), distinguished as 
Kulasekhara Al var. The lord was a benefactor of 
Vaisnava religion and has artistic structures like 
Mukundamala (in Sanskrit) and Perumal Tirumoli (in 
Tamil) surprisingly. Kulasekhara was prevailing by 
Rajasekhara Varman, famously known as Ceraman 
Perumal Nayanar. He managed from 820-844 AD. 
Not at all like his forerunner, Rajasekhara was a 
Saivite and has put his own commitment to the 
religion's advancement. His rule corresponds with 
advancement of the new time, the 'Kollam Time 
(Kollam Andu)' in 824-825 AD, which was 
prominently utilized as a part of engravings, verses 
and original copies in resulting period28.  

The third ruler in the line was Sthanu Ravi Varma, 
who ruled from 844 to 885 A D. The financial and 
political exercises of the ruler are known from the 
Tarissapalli copper plate give, the Tillaisthanam 
Temple record, the Tirunandikkara inscription, 
Sankaranarayana's commentary on 
Laghubhaskarlyam, engraving found from 
Kutalmanikkam Temple. He was a staunch Saivite. 
The engravings record the land concede to the 
Christian shipper, the foundation of Christian 
settlements in Sthanu Ravi's kingdoms. The 
prospering exchange with Middle Easterner and 
China could be learnt from the records of Middle 
Easterner explorer Sulaiman. Hisadminister was a 
period of religious toleration and monetary 
advancement. LaghubhaskarTyam additionally 
noticed that the lord was knowledgeable in 
cosmology and built up an observatory in the 
capital. Sthanu Ravi was prevailing by his child 
Ramavarma Kulasekhara (885 to 917 AD), who did 
not receive a particular religious approaches.  

In this way, the kingdom deteriorated. The last hit to 
the Kulasekhara lead has originated from the Cola 
assault. In this way the kingdom needed to break 
down into the Venadu in south, Kolathunadu in 
north and Perumpadappu Svarupam in focal 
Kerala11. The period likewise observed the 
development of the medieval commonwealth in 
Kerala with all its specialist social disasters. 
Afterward, Venadu created and framed the 
Travancore state by the center of eighteenth 
century. Calicut stayed solid under the Samutiri 
(Zamorin) and the Perumpad appu Svarupam 
formed into Cochin State amid the time. These 
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three were the leaders of Kerala when European 
period started after the revelation of ocean course by 
Vasco Da Gama in 1498 Promotion. The Mysore 
attacks in last 50% of the eighteenth century hurried 
the decrease of primitive nation. It was trailed by 
English administer which happened with the 
settlements made with Samutiri (Zamorin) of Malabar 
and leaders of Cochin and Travancore by the 
English.  

RELIGIOUS FOUNDATION 

Most punctual confirmations of religious thoughts in 
Kerala are followed from the Megalithic time frame. 
Confirmations of internments rule the material stays 
of the period. Nadukallu (legend stone), shake cut 
chamber tombs, dolmenoid cists, kudakkallu 
(umbrella stone) and toppikkallu (top stone) are 
landmarks of megalithic period. The love and dread 
towards the dead and faith in soul or eternal life 
could have portrayed their religion. Clique of dead, 
faction of chivalry, familial love was the religion of 
indigenous megalithic individuals. The varieties in the 
sarcophagi and its relationship with individuals at 
various levels are impressions of social contrasts 
inside an arrangement of basic ideas and qualities 
around death ceremonies communicated with 
contrasts in shape and greatness as controlled by 
the uneven created material culture and the 
highlights of the natural systems28.  

Kerala was a piece of the geographic unit called 
Tamilakam until the end a very long time of the main 
thousand years AD. The entire zone had semantic 
solidarity with Tamil as the local dialect. In the 
consequent hundreds of years Buddhism and 
Jainism made their foundation. They had discovered 
acknowledgment all through the length and 
broadness of the land. A portion of the critical Jaina 
focuses developed at Kallil close Perumbavur, 
Matilakam in focal Kerala, Sultan Battery at Wayanad 
in northern Kerala and Chitral and Nagar Kovil in far 
south of Kerala. Buddhism gained more extensive 
acknowledgment in Kerala than Jainism. Huge 
numbers of the early Hindu Temples of Kerala were 
initially Buddhists focuses which were changed over 
in this manner. The simple idea of master Sasta itself 
is contended to be of Buddhist inception. 'Palli' was 
the term used to mean non-Brahmanical spots of 
love. The words 'Palli' and 'Palliccandams' happen in 
engravings alluding to such non-Brahmanical 
establishments46. Compositional highlights like 
roundabout and apsidal arrangement additionally 
suggest this Buddhist connection.  

Anyway before the finish of the eighth century 
Promotion, these sramanic religions needed to 
confront a mishap by virtue of developing 
Brahmanical religion. All non-Vedic spots of love 
were changed over into Hindu spots of love . For 
almost eight centuries, Buddhism and Jainism have 
existed together in Kerala as critical religions, 
contributing in its own specific manner to the social 

and structural improvement in the area. These 
Sramanic religions have left their unabated impact in 
the religious, social and social existence of Kerala.  

The changed political circumstance, the solid 
foundation of Brahmins in social and religious life 
and the new systematized run of the Kulasekharas, 
did not support the Buddhism or Jainism. The period 
from end of eighth century Promotion saw spread 
ofBrahmanical religion and numerous identities 
working towards it. The Alvars and Nayanars gave 
another life to this development with Bhakti 
philosophy, step by step clearing path for the 
decrease of Buddhism and Jainism.  

The changed situation conveyed two organizations of 
Brahmanical religion to the front line, viz. Vaisnavism 
and Saivism. These Brahmanical religions, under the 
solid material and good support of the Kulasekhara 
Perumals, turned into the standard religions of the 
land from end of eighth century Promotion, leaving 
the previous religions into blankness. This new 
awaken in the religion additionally gave a solid 
driving force to the Temple building movement. The 
new development got upgraded bolster additionally 
from the changed material culture and financial 
arrangements. Say must be made in such manner 
about the opening up of the rich stream valleys for 
rural purposes and their improvement into agrarian 
companies. The surplus creation upgraded monetary 
success and astoundingly, the elite responsibility for 
ripe beneficial terrains by the Brahmin settlements, 
who were additionally the specialists and 
propagators of the Temple establishment, quickened 
working of Temples in the length and broadness of 
Kerala. These Temples, because of the monetary 
success of its manufacturers have forcing structure 
with expound architecture. In any case, the quantities 
of fenced in areas are less in this period, on the 
grounds that a large number of these highlights were 
later increments.  

Among these thirteen, with the exception of 
Tiruvittakkod, every one of the twelve are lauded by 
Nammalvar in 'Tiruvaymoli'. In 'Periyatirumoli' of 
Tirumankai we get data of Tiruvallaval, 
Tirumulikkulam and Tirunavaya. Tiruvittakkod is 
portrayed in the 'Perumal Tiruvaymoli'of Kulasekhara 
Alvar. The time of this writing is put in 9-tenth century 
Promotion and this date is bolstered by engravings of 
a similar period, for the most part found from 
temples54.  

In the Cera kingdom, the main Saiva Temple to pull 
in Nayanars was the Tiruvancikkulam Mahadeva 
Temple situated close to the capital city of 
Mahodayapuram. It discovers depiction in the 
structures of Sunadara Murti Nayanar and Ceraman 
Perumal Nayanar.  

The focal point of Bhakti sonnets were the individual 
divinity of every Temple, credited with human instinct 
and its house, Temple. Glorification of these divine 
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beings evoked new religious mindfulness, as well as 
built up a feeling of correspondence on lover with the 
god. Offering of the 'self' to this super human god 
with human qualities was the basic thought of all the 
Bhakti writing. The idea of uniformity, yet being 
obliged to the degree of relinquishing the self, was as 
it were, impression of the contemporary social 
relations.  

The different performing arts, for the most part the 
Kuttu or the Sanskrit show, likewise introduced topics 
from these sagas and Puranas or other writing in 
view of the Bhakti philosophy. Acknowledgment and 
engendering of numerous thoughts from the 
Dharmasastras and Vedangas (as prove from 
various engravings) likewise upheld a similar reason. 
The bhakti development itself with Temples being 
their transmission focuses and related customs and 
articulation through fine arts, reception of sastric 
thoughts from territory India, all worked towards the 
approval and legitimization of the contemporary 
social framework. Temples went about as the 
cerebrum and face of every one of these 
advancements.  

The Temples were regularly focuses of the agrarian 
settlements55. Not at all like the majority who 
satisfied territorial divinities of particular Tinais, the 
decision class (Ceras) took after Vedic religion with 
particular yajnas and yagas performed by the 
Brahmin ministers. In any case, this religious belief 
system is significantly changed in the new social 
arrangements that brought 'state'. Religious 
foundations were developed as Temples and these 
were generally forcing structures. Most remarkable is 
their area, which constantly found in relationship with 
profitable farming settlements. The Temple owning 
Brahmins, likewise being the ineffective proprietors of 
development arrive, required certain belief systems 
to legitimize their possession. Rise and cementing of 
the organization of jati was an instrument towards 
this legitimization. Sanctification and warship of 
Agamic divinities were presented instead of old Vedic 
religion. Proof to the development of the new religion 
can be found in a portion of the later Sangam works 
like Kalittokai and Paripatal56. With the possibility of 
commitment to 'individual' god (the Bhakti belief 
system), the god himself should have been kept to 
the ranges of his lover. In this way, Temples were 
built to fill in as the homestead these individual divine 
beings. Actually, the enthusiast's inclination for area 
of Temple was constantly controlled by the efficiency 
of land and charge over it. This thus turned into the 
area of the awesome home. The Bhakta (fan) being 
just the instrument in the hands of the god, a 
definitive duty of the activities performed by the 
bhakta vested with the genuine practitioner, the god. 
The god was in charge of his enthusiast's activities, 
as well as genuine proprietor of all belonging of the 
lover as well. In this way, the Bhakti belief system 
was utilized taking care of business to legitimize the 

new financial stratification, which was the aftereffect 
of the changed example in the land possession, the 
relations of generation and arrangement of 
redistribution.  

Despite the fact that the Bhakti belief system 
functioned as a legitimizing factor, it can't be 
considered as arranged and organized result of a 
profound connivance. Or maybe it is seen that, 
somewhat these thoughts were the undeniable result 
of the circumstance and their application, as a 
cognizant endeavor towards satisfying the social 
needs.  

Hence a Temple in the eighth or ninth century 
Promotion spoke to a foundation with complex 
financial capacities notwithstanding its own one of a 
kind religious nature. Being the organizer of 
creation and redistribution process, the Temples 
likewise needed to serve the requirements raised 
out of this capacity. The specific Temple design 
likewise fuses certain thoughts relating to the rural 
creation. Mollifying of the god to get ideal 
atmosphere for agribusiness and control over super 
characteristic marvel turned into an objective of love 
in the Temple. The quantity of Temple staff and 
their progression likewise fluctuated by the material 
quality of the Temples. Not at all like the past 
periods, in the agamic love ceremonies went with 
mantras and stotras assumed a noteworthy part 
and their execution was solely the privilege of the 
Brhamins. These exercises occurred in the 
garbhagrha and the namaskara-mandapa of the 
Temple, into which just the Brahmin was permitted. 
Titappalli or Kitchen for arrangement of offering and 
mulayara the place of custom germination of grains 
for yearly celebration were situated inside the 
Temple structure. There existed frameworks of 
devour independently for Brahmin and non-
Brahmin. Such devours pulled in individuals from 
various social pecking orders to the Temple. Yearly 
celebrations pulled in gifts and blessings from 
eminence and other well to do to individuals to the 
Temple. These celebrations and ceremonies 
therefore connect the asset activation and the 
ripeness cult.  

CONCLUSION 

The Temple organization of the early medieval 
Kerala controlled and managed each level of asset 
generation and its dissemination. It is on the 
obliviousness about the genuine powers of creation 
that the fruitfulness religion is based. The Temple 
speak to an organization developed in a general 
public where two opposing realities about creation 
existed: a gathering of individuals with logical 
learning of generation however not delivering and 
another gathering of individuals with no logical 
information yet just useful rationale occupied with 
real creation. This mix of learning with dormancy 
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and obliviousness with animation was the ideal place 
to consolidate the richness faction with agamic 
religion, to fulfill the social needs of both the 
gatherings. The god in the Temple was the symbol of 
richness and also charging influence. Attributing the 
appellation 'Cakravati' to the god and crediting 
godlikeness to the lord were endeavors to make new 
illustrious picture, and this thus drilled by balancing 
the general public's commitment to god and the 
subject's commitment to the Cakravarti.  

From the prior it turns out to be plainly apparent that 
Temples rose in Kerala by ninth century as 
aftereffect of different social changes. The 
progression in material culture of the general 
population, its side-effect social chain of importance 
and the new viewpoint into religion with commitment, 
Bhakti belief system, were the explanations behind 
advancement of Temple foundation in early medieval 
Kerala. Once settled as a critical social focus, these 
Temples additionally extended in number and in 
addition in the measurement of its structure. 
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