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Abstract — Since the 25th January Revolution of 2011, prevalently known as the Arab Spring, Egyptian
politics went into the domain of eccentric. The revolution brought about the topple of Hosni Mubarak
routine and command of an Islamist development, the Muslim Brotherhood (Ikhwan al-Muslimun) drove
new government. The rise of Muslim Brotherhood as the biggest political party in the races and ensuing
arrangement of the administration in 2012 was to be sure a landmark occasion ever of Egypt. It was an
achievement for various reasons; an Islamic-situated party, which was smothered over numerous
decades in the nation, ready to come to power through the ballot. The advancement, for example,
arrangement of an alliance government driven by the Brotherhood and creation of another political party
law have brought new any desire for democracy and political pluralism in the nation. Such
advancements likewise lit up the possibility of the incorporation of the Islamist-arranged gatherings into
democratic politics. This examination inspects the spot of Islamic political developments in democratic

talk and their job in the improvement of political pluralism in West Asia.

l. INTRODUCTION

Taking the contextual analysis of Muslim
Brotherhood's commitment in Egyptian politics the
investigation endeavors to illuminate their commitment
to the advancement of political pluralism and
democratic discourse. To this end, the examination will
look at investment in races, their mentalities towards
ladies, minorities, other political gatherings, towards
issues like human rights, and the development's
objectives, techniques, and policies. The ongoing
inclusion of the Muslim Brotherhood in the constituent
politics of Egypt, a country occupied with the
procedure of political pluralism offers a chance to
assess what job Islamic political developments can
play in supporting political pluralism and democracy.
These expanding political cooperation and democratic
turn of the Muslim Brotherhood in Egypt will be broke
down against the calculated system of Islam and
democracy debate.

The Egyptian democratic experiment was a brief one,
and the Brotherhood's defeat was as sensational as its
ascent to the power. With the help of hostile to
democratic military powers in the nation has joined
together and driven dissents in the roads against the
Brotherhood government. Therefore, the Brotherhood
was not just expelled from the power inside a time of
the development of the administration yet needs to
confront genuine mistreatments as well. The
development has been prohibited and outlawed by and
by and pronounced as a fear based oppressor

association. A large portion of it leaders including its
chosen president Mohammad Morsi, just as
individuals and sympathizers have been imprisoned,
and serious allegations, for example, subversion and
terrorism have been encircled against them. A
significant number of them have been granted death
sentence. Be that as it may, this turn and bit of
occasions bring up numerous issues about the
destiny of democracy, political pluralism and the
procedure of democratization of Egypt which was
being planned to introduce with the January 25th
revolution.

1.1 Influence of Islamic Movements

The expanding impact of Islamic movements in the
field of democratic politics has been one of the huge
wonder in West Asia over the most recent two
decades. The area saw an ideological change of
such movements, and they become increasingly
eager towards cooperation in parliamentary politics.
The democratic revolutions, Arab Spring, which once
shook the locale likewise underlines such ends with
certain special cases. The rise and appointive
triumphs of al-Nahda in Tunisia, and Muslim
Brotherhood in Egypt are huge models. These
improvements not just prompted a returning to of
Islam and democracy discourse yet additionally
achieved the debate the job of Islamic-arranged
political movements into the standard. One of the
fundamental issues in this exchange has been
whether religious gatherings that are dynamic in
politics are capable and are happy to add to political
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pluralism and democracy. A few researchers dismiss
the likelihood of democratic and pluralistic discourse in
religion, since religions as outright certainties that rules
out contradictory ideologies and practices. Others, by
taking the likelihood of translation of content and
customs, contend that religiously arranged movements
can reinterpret religious convention to make the
religion perfect with changing social and political
substances.

The Muslim Brotherhood in Egypt is an illustrative case
to look at this specific debate from various
perspectives. The development with a long history of
social and political movement in Egypt embraced a
wide assortment of techniques to accomplish social
and political changes in the nation. From a socio-
religious change development to a noticeable political
on-screen character in Egypt, Brotherhood's adventure
and the change were sensational. It confronted many
ups and lows and saw birth and demise of numerous
routines in the nation. Because of its ideological
positions, the development experienced genuine
existential dangers at different occasions. Its leaders
were persistently mistreated by the legislative
specialists and authenticity emergency was an
ordinary circumstance for the development since the
commencement. Be that as it may, it conquered every
one of these emergencies and can challenge in
Egyptian elections and at last to frame an
administration in 2011. This gives much space for
discussing Islam, democracy and pluralism in any talk
about the Muslim Brotherhood.

Brotherhood was established by Hasan al-Banna in
1928, as an Islamic socio-political development. The
development was to a great extent a reaction to
western government in the Islamic world and British
colonial rule in Egypt. 3As an association, Muslim
Brotherhood wishes to free the general population of
the Islamic world from Western control through an
arrival to the Sharia and to set up a stable Islamic
culture. It offers unmistakable quality to the Quranic
law (Sharia) and required the surrender everything
being equal and tenets other than Islamic and utilized
Islam as the reason for scrutinizing the West. 4 The
belief system of Brotherhood is installed in the Hanbali
School of Islamic idea, a huge convention for
deciphering and understanding Islamic law. The
development considers Islam to be a widely inclusive
philosophy with a far reaching perspective on the
human life. It is apparent in the expressions of Hasan
al-Banna that Islam is a religion ever and spot, and it is
the best type of government, and ought to be the
model.

Il. ISLAM AND POLITICAL PLURALISM

This part has three sub-segments. It starts with an
evaluation of idea and significance of pluralism. It
investigates the different meanings of the term
pluralism and its assortments, for example, social,
religious, moral, political, and so forth. It additionally
separates and clears up the expression "political
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pluralism" which is utilized in this postulation from its
different variations. At that point it moves towards
Islamic premises of pluralism or ideas and standards in
the religion of Islam that have an orientation on
pluralism. Here the examination will concentrate on the
content and customs of Islam, and follow the cases
and outlines of pluralism in it. The segment likewise
talks about the different articulations of pluralism in
Islam; its ethno-phonetic, religious, political, social and
lawful assortments. The last sub-segment will talk
about the Islamist movements' mentality and approach
towards pluralism.

2.1 Conceptual Terrain of Pluralism

The term 'pluralism’ is design and platitude these
days. It has different implications and definitions
that fluctuate from subject to subject and setting to
setting. Researchers frequently liken the idea with
terms, for example, 'tolerance' and 'diversity.' There
are numerous variations of pluralism; cultural,
moral, religious and political. As per Oxford lexicon
pluralism is "a condition or framework in which at
least two states, gatherings, standards, wellsprings
of power, and so on exist together". Oxford
propelled student's word reference made endeavors
to clear up it more by giving the signifying "the
presence of a wide range of gatherings of
individuals in a single society". Merriam-Webster's
lexicon characterizes it as "a circumstance in which
individuals of various social classes, religions,
races, and so on., are as one in society however
keep on having their different customs". Reference
book Britannica characterizes pluralism as "self-rule
appreciated by dissimilar gatherings inside a

society, including religious gatherings, worker's
guilds, proficient  associations and ethnic
minorities".

Political pluralism is where power and specialist are
not to be hoarded by a specific gathering or
association. That implies in a politically plural
society all residents allowed to take part legitimately
during the time spent political decision making.
Religious pluralism recognizes the diversity of
religious gatherings, their distinctive privileges of
conviction, articulation, and get together. Here
pluralism means the minority gatherings can take
part totally and by a similar token with the larger
part in the society while keeping up their particular
personality and contrasts. A politically pluralist
country is one in which "all ideologies are permitted
to be verbalized, and every political party are
permitted to exhibit their stages and thoughts for
social and political change". Past diversity, it
accentuation the need of opportunity and equity and
disposal of limitations dependent on specific
ideological dogmas and identities. To put it plainly,
the term ‘political pluralism' used to express a
circumstance in which the administration let all
gatherings, not considering of philosophy,
enrollment association or other such factors, to
uninhibitedly take an interest in the political
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procedure. It demands "a free chance to be
enunciated and communicated without government
impedance”, A politically pluralist country is "one in
which all ideologies are permitted to introduce their
stages and thoughts for social and political change"
With this definition as a primary concern, the proposed
investigation will break down pluralistic standards in
Islam and the capacity of Islamic arranged political
movements in advancing political pluralism. Next
segment will talk about political pluralism in an Islamic
setting. By saying political pluralism in Islam, this
examination signifies the opportunity of political idea
and activity, political parties and relationship inside
and outside the Islamic government.

2.2 Pluralism in Islam

This area takes a gander at the idea of pluralism in
Islamic traditions. In any exchange about pluralism in
Islam, the principal reference will be the blessed
content, Quran and its translations. Numerous
researchers have talked about the elements of
pluralism in Islam, especially the originations of
pluralism in the content (Quran) and custom (sunnah).
The Arabic expression ta'addudiyya (pluralism),
symbolizes "the comprehensive interface among Islam
and all the diversity that exists outside it, including a
wide cluster of religious, sociocultural and political
viewpoints". Abdulaziz Sachedina saw that a cautious
perusing of the Qur'an offers strong justification for
"democratic pluralism" and for common society in
which Muslims and non-Muslims appreciate equivalent
rights. As per him "the certifiable guideline of diversity
is the foundation of the creation account in the Quran".
The Quran, Sachedina further clarifies, proposes that
human assortment is crucial than as a wellspring of
inescapable strains. Other than religious pluralism, the
Quran likewise perceived racial and ethnic pluralism.
For example, "in Quran there is no limitation on
between marriage, regardless of whether between
races, ethnicities, or social position. In a most
revolutionary the heavenly content here and there
affirmed relational unions with slaves and empowered,
in specific cases". As per Quran, Muslims should treat
'non-Muslims in an Islamic state with goodness and
equity'. It accentuations that distinctions in confidence
ought to never be motivation to strife between
individuals. As indicated by the content the main
circumstance that warrants offense and animosity is
self-preservation. This was express in the Medina
Agreement of the Prophet with Jews. These reports
offered the codes for structure a plural society in the
Islamic world. Thusly it is conceivable to state that the
'‘Charter of Medina' confirms Islam's great position on
pluralism. For example, the primary article of the
Charter expresses that every one of the occupants of
the city of Medina as one network. The "Article 25 sets
down respective acknowledgment of religious
freedoms and rights for all parties concerned and
article assembles political as well as close to home,
balanced, network spirit and companionship". The
Quranic declaration that "there is no pressure in
religion" is likewise a proof to such plural base of Islam

In a nutshell, the content and traditions of Islam give
various outlines of the pluralistic methodology of the
religion. From one viewpoint, the translations and
readings of Quran from the edge of tawhid (unity of
God) and unity of mankind point toward the
comprehensive character of Islam. The Quranic
recognition that the distinctions and diversity as a
piece of God's will likewise demonstrates the plural
qualities of religion. Nonetheless, between religious
pluralism in Islam is progressively mind boggling.
Emphatically and ideologically, it gives the feeling that
Islam does not endorse religious pluralism. As a
monotheistic religion, "Islam has little tolerance for icon
love of different religions on the planet”.

M. ISLAMIST MOVEMENTS
POLITICAL PLURALISM

AND

Islamist movements in West Asia have drastically
expanded their contribution in electoral politics.
Curiously this change is one of the huge highlights
post-Cold War West Asia. While "they have
dependably been keen on politics, their most recent
inclusion is a qualitative and quantitative jump". As of
late, electoral open doors have opened, and Islamist
movements have caught them. The issue is
shockingly trying for both the Islamist movements
and outside spectators. Researchers made an
endeavor to clarify the consequences of the joining
of the Islamist development in the political
procedure. Some seen this improvement as a
noteworthy advance towards democracy and
pluralism. Some of them watched this as a change to
postlslamism.

Before diving into the subtleties of Islamist
movements' dispositions towards pluralism, it is
important to understand the term 'Islamist’. It will
likewise assist us with understanding the likelihood
of obliging democratic and pluralist standards in such
movements' ideologies and regulations. The
expression "Islamist” is utilized to portray the political
viewpoint midway educated by Islamic religious
elucidations and  responsibilities.  Customary
arrangement dialogs mark Islamists as two; radicals
(the individuals who use savagery for their
objectives) and conservatives (utilize the electoral
stage as intends to accomplish objectives). Tamara
Cofman Wittes recognizes three kinds of Islamist
movements. The principal classification involves
"gathering of radical, ideologically determined
movements (takfir) who marks different as
blasphemers, defectors and in this way legitimate
focuses of brutality". Such gatherings "celebrate
brutality as a religious obligation and reject
democracy as an infringement of God's sway".
Precedents are al-Qaeda and the Islamic State. The
second kind comprises of "neighborhood or
nationalist militant Islamist movements, for example,
Hezbollah in Lebanon, Hamas in Palestine". They
join neighborhood political demands with Islamist
philosophy. The third class involves bunches that "try
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to a political job in their individual nations," and they
are progressively important to the talks of democratic
improvements in the Arab world. Movements, for
example, Brotherhood in Egypt, Party of Justice and
Development in Morocco and Islamic Action Front in
Jordan fall under the class of this.

Such movements have experienced a careful progress
with respect to their ideologies, hierarchical
techniques, and procedures. In the new political
situation of the Arab world, these movements appear
in contact with elements of progress and advancement
that comprise the crucial parts of their liberalizing
political motivation.

V. DEBATES OF DEMOCRACY AND
ISLAM IN THE WEST ASIA

The Islam and democracy are similarly challenged
originations and subject to a different of
understandings and implications. Subsequently, to ask
whether Islam and democracy are good, one has first
to build up what democracy and Islam are.
Characterizing democratic qualities similarly
everywhere throughout the world is a troublesome
assignment. In a society, profitable and positive
democratic standards can be created within as it were.
Any inconvenience of democratic qualities will just
prompt disappointment and dismissal. Muslim nations
share a large number of their financial troubles with
other creating countries, and hindrances to the fruitful
union of democracy in these nations may be found in
different territories than religion. The subject of the
similarity of Islam and democracy isn't a result of the
September 11 assault. It is understandable that the
occasion lights the debate fundamentally. The
Western scholarly dialogs even before 11 September
2001 demonstrate that a negative picture of Muslim
social orders was existed there. From Francis
Fukuyama's postulation on —the end of history and
Benjamin Barber's contention about —Jihad versus
McWorld to Robert Kaplan's proposal about —the
coming political agitation and, most compellingly,
Samuel P. Huntington's exposition and ensuing book
on —the conflict of civic establishments, all have
altogether fortified, in various ways, the possibility that
the Muslim confidence and Islamic progress are
standing out from freedom, democracy, human rights,
gender equality, and so forth.

Democracy is a mind boggling and relative idea whose
significance shifts as per time and spot. It suggests to
some degree differing to the two people and political
movements, especially in societies where casings of
reference shift fundamentally. Different researchers
characterized and translated democracy in various
ways. Since it is unfeasible to look at all the definitions
and perspectives on democracy, this part would
abridge the embodiment of that debate by breaking
down some critical perceptions. Joseph Schumpeter in
his  Capitalism, Socialism, and Democracy
characterized democracy as a 'strategy’ for making
political decisions in a country. Robert Dahl stressed
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political foundations as the markers of democracy. For
him, contestation and cooperation are the criteria for
democracy. To be democratic, political power must be
challenged through normal, free and reasonable
elections, and the privilege to take part in these
elections must be for all intents and purposes
widespread. Dahl's criteria center around elections and
the freedoms important for voters to settle on
significant decisions in elections, an accentuation that
has been sustained by later political researchers.
Democracy is, overall concurred as a type of
administration, which went to the fore and created as
an option in contrast to dictator routines winning in
both customary and current social orders. The most
major estimations of democracy are human rights and
freedoms. Plainly —there is no all-around
acknowledged or obviously characterized model of
democracy, even of Western Democracy, that can
just be received by individuals taking part in
democratization.

In the course of the most recent couple of years, the
worldwide scholarly network has debated and
talked about the political advancements in the Arab
world. Quite a bit of these talks were centered
around one specific subject; absence of democracy
in the Islamic social orders. After the finish of the
Cold War, —many trusted that tyrant routines
worldwide would rapidly vanish to be supplanted by
Western-style liberal democracies and,
undoubtedly, this pattern appeared to remain
constant for quite a while. This excitement was the
side-effect of the fruitful procedures  of
democratization in Eastern Europe and Latin
America. Besides, routines over the Arab world
have needed to fight with liberalizing and
democratizing weights, outside and inner. While the
democratic current has cleared crosswise over a
significant part of the creating nations and post-
socialist world, the Arab world, in any case, has
remained to a great extent immaculate by this
worldwide democratic pattern. The main Arab
Human Development Report, distributed by the
UNDP mourned that political framework have not
been opened up to all residents and that —political
interest is less best in class in the Arab world than
in other creating district. The 2001 Freedom Survey
found that just 23 percent - 11/47-of Muslim greater
part states were electoral democracies contrasting
and 63 percent 121/192 of the world states. In
reality, it seems like since Muslim dominant part
states excessively undemocratic contrasted with
non-Muslim lion's share expresses that accordingly
Islamic understandings encourage a political culture
that represses democratization. There are a few
components which add to the nonappearance of
democracy in the Arab world. It would be political
economy connected with the rentier states, culture,
and practices in the religion of Islam, tyrant
administrative policies and geopolitics.
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V. CONCLUSION

Bedouin and Islamic political traditions caused the
nonappearance of democratic thoughts in the Arab
World. He said that ‘one would in any case need to
clarify why the alien —organizing thoughts of present
day democracy have grabbed hold in numerous
nations in Africa and Asia for which there were no
precedents, however not in the Arab world'. —the
issue of 'essentialized culture' of Islam and see that
democracy has been a cultural curiosity in the Islamic
world. The Islamic truth (cultural legacy) lamentably
does exclude it, and the conventional Arab shura
standard isn't identical to current democracy however
many help it as morals. Democracy debate in the Arab
world is regularly connected with the idea of Western
secularism. Secularist holds the contention that
—religious and common specialist is participated in
Islamic social orders; both in the well-known creative
ability and in institutional practice, and that this
combination clarifies the democratic deficiency.
Another variable which go to the cutting edge in the
debate on Islam and democracy in the Arab world is
the job of ladies. In one obvious manner, Islamic social
orders are distinctive in a way in the status of ladies
and young ladies. Researchers have proposed that
this specific improvement may influence life in the
family and prompt network as well as at higher, for
example, politics levels too. The political history and
conditions of the Arab world are particular, and the
advancement of Arab political systems  will
unavoidably pursue its way. From the above exchange
on the nonattendance of democracy in the Arab world,
it is clear that Islam isn't confining the advancement of
democratic freedoms in Muslim nations. Or maybe, the
reasons are absolutely political and relate
straightforwardly to the craving of tyrant routines to
stay in power.
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