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Abstract – To learn religion as far as social change as Vivekananda puts forward is to take in the soul 
inborn in it. Also, to learn it is to be earnestly engaged with it, to such an extent that it must enter 
profound into the innermost being. Religion, in this manner, is a nonstop askance and enquiry into the 
heartland of humanity. The heartland is certainly an unpredictable one welcoming a test - a test to find 
and rediscover oneself as far as virtue and steadiness. Vivekananda, accordingly, affirms the 
significance of immaculateness of soul, which enables religion to be sought after regarding humanity.  

He asserts that immaculateness is the essential for religion to create in the human spirit. He additionally 
recommends that the virtue of essence ought to be combined with the sharp and unquenchable want to 
pick up learning. One ought to be wholeheartedly committed to this journey for information and not be 
disheartened by limitations of time as this mission may include "many lifetimes." 
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INTRODUCTION 

Evolution is movement from a lower to a higher 
stage of development. Creation and creator are 
two lines without beginning and without end, 
running parallel to each other. God is the ever 
active providence by whose power systems after 
systems are being evolved out of chaos made to 
run for a time and again destroyed. 

There is not really a social researcher ideal from 
Spengler, Darwin and Spencer to the present day 
experts like Toynbee, Hobhouse and Sorokin who has 
not managed the subject of social Evolution or social 
change and social improvement. Darwin spearheaded 
the natural hypothesis of development and affected 
Spencer and later scholars regarding the matter.  

The hypothesis of social change got its first inspiration 
from the life form origination of society yet later took a 
few measurements and bearings. Comte built up a 
hypothesis of social change and articulated the law of 
three phases of human improvement. Hobhouse built 
up an original thought of social Evolution which varied 
tangibly from that of Plato, Aristotle, the Epicurians, 
the Stoics, Machiavilie, Toequeville, Rousseau and 
other current scholars. Nonetheless, his thoughts of 
social Evolution practiced an extensive effect on 
present day hypotheses of social improvement which 
verged on social change and social advance. Be that 
as it may, these materialistic originations contrasted 

essentially from the Vedantic viewpoint of profound 
improvement. Vivekananda built up his thoughts of 
social Evolution and change along Vedantic lines 
and tried to coordinate them with the logical soul of 
present day times.  

The severe rationale of Vivekananda's composition 
of the logic of the 'Universe' is better refreshing in 
connection to 'microcosm'. Under 'microcosm' he 
examines the make-up of the individual, his 
profession and fate on earth and his future after the 
end of his natural presence. In the light of Katha 
Upanisad, the excursion of man past death tells how 
an individual can beat passing and wind up 
converged in the Interminable and the Vast. This 
leads Vivekananda to the talk of development. The 
hypothesis of Evolution proposes a procedure of 
improvement of life from the level of lower creature 
presence to the more elevated amount of human 
presence and the human guarantees to advance 
further towards the superhuman. Man turns into the 
superman-a veritable God. Such god-like men were 
Buddha, Christ, Socrates et cetera. The god-man, be 
that as it may, Vivekananda holds, isn't a finished 
result however was profoundly engaged with the 
before, might be the soonest, wonders of life and 
matter-even in the least type of life and matter. Most 
noteworthy type of life was understood, engaged with 
the least frame thereof. What was included 
progressed toward becoming developed. 
Vivekananda stated:  



 

 
 

Shailja Chaturvedi1* Dr. Sharda Singh2 
 

w
w

w
.i
g

n
it

e
d

.i
n

 

344 

 

 A Study of Nature of Religion and Social Change in the View of Swami Ji 

On the off chance that we are produced from 
creatures, the creatures may likewise be corrupted 
men. How would you know it isn't so? You have seen 
that the confirmation of Evolution is just this: you 
discover a progression of bodies from the most 
minimal to the most elevated ascending in a steadily 
climbing scale. Yet, from that how might you demand 
that it is dependably from the lower upwards and never 
from the higher downwards? The contention applies 
both ways and in the event that anything is genuine, I 
trust it is that the arrangement is rehashing itself in 
going all over. How might you have Evolution without 
involution?"1  

This is another line of reasoning. The hypothesis of 
Evolution as it has been produced by Western 
researchers conveys no ramifications of involution. 
There is the plain attestation by Western evolutionists 
that from the lower indication of life there is the 
improvement of higher structures by a procedure of 
cooperation amongst heredity and condition, by 
procedure of battle and adjustment. Philosophical idea 
patterns bearing on development have presented not a 
single uncertainty new view-focuses and these are in 
sight in the works of Bergson, Morgan, Alexander and 
others. However, the Western hypothesis does not go 
to the length of affirming that whatever advances is the 
result of past involution. However, the rationale of work 
given by Vivekananda can't be disregarded or 
dismissed. Indian thinkers like Sri Aurobindo and 
Sarvapalli Radhakrishnan have likewise 
communicated sees which bolster the line of thinking 
that has been progressed by Vivekananda.  

NATURE OF RELIGION AND SOCIAL CHANGE 

How to influence religion to come nearest to 
humanity? How to make it an indistinguishable piece 
of human welfare by taking out a wide range of 
restriction and superstition? Vivekananda needs 
religion to be a crucial power for arousing of man. He 
makes a clarion call for indication of character and 
numerous Buddhas for progression of religion to the 
greatest advantage of humanism.  

For a genuine arousing of humanism, religion as 
Vivekananda particularly unfurls his vision of the 
benefit of humanity in the flowering of inborn holiness 
and love, at this moment requires a striking 
arrangement for generosity. All designs and projects of 
activity for synchronization of religion and humanism 
will, at that point, turn into an instinctual and common 
undertaking, which will unquestionably guarantee 
another day break of awareness of humanity.  

In a letter written to Miss Honorable on June 7, 1896, 
Vivekananda stated, "My optimal to be sure can be put 
into a couple of words and that is to lecture into 
huhumanity their godlikeness, and how to make it 
show in each development of life.  

This world is in chain of superstition. I feel sorry for the 
abused, regardless of whether man or lady, and I feel 
sorry for increasingly the oppressors. One thought that 
I consider clear to be sunshine is that wretchedness is 
caused by obliviousness and that's it. Who will give the 
world light? Forfeit in the past has been the Law, it will 
be, oh dear, for a very long time to come. The world's 
most courageous and best should forfeit themselves 
for the benefit of many, for the welfare of all. Buddhas 
by the hundred are important with endless love and 
pity.  

Religions of the world have turned out to be dead 
jokes. What the world needs is character. The world 
need those whose life is one consuming affection, 
magnanimous. That adoration will make each word tell 
like jolt.  

It is no superstition with you, I am certain, you have 
the making in you of a world-mover, and others will 
likewise come. Intense words and bolder deeds are 
what we need. Conscious, alert, incredible ones! The 
world is consuming with hopelessness. Would you 
be able to rest? Give us a chance to call and call till 
the dozing Divine beings conscious, till the God 
inside responses to the call. What more is 
throughout everyday life? What more prominent 
work?"3  

Work to be done in idealize tune with religion must, 
as indicated by Vivekananda, react to the reason for 
humanism. He generally characterizes and 
investigates religion in the heart-beat of each 
individual and dependably stresses on genuine 
comprehension and energy about religion as far as 
man, the Perfect Being. A down to earth and lively 
humanist, he conveys religion nearest to people and 
influences a clarion call to entire to heartedly commit 
ourselves to improve their distresses and sufferings 
as most ideal as. As he gravely attests:  

Give us a chance to play, "Lead, mercifully 
Light"- a shaft will get through the dim, and a 
hand will be extended forward to lead us. I 
generally petition God for you should appeal to 
God for me. Give every one of us a chance to 
implore day and night for the down¬trodden a 
huge number of India who are held quick by 
destitution, cleric specialty and oppression - ask 
day and night for them. I mind more to lecture 
religion to them than to the high and the rich. I 
am no metaphysician, no rationalist, nay, no holy 
person. Be that as it may, I am poor, I adore poor 
people. I see what they call the poor of the 
nation, and what number of there are who feel for 
them! What a tremendous distinction in India! 
Who feels there for the two hundred a huge 
number of people depressed perpetually in 
neediness and obliviousness? What is the exit 
plan? Who feels for them? They can't discover 
light or training. Who will convey the light to 
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them- - Who will venture out from way to entryway 
conveying training to them? Give these individuals 
a chance to be your God-think for them, work for 
them, appeal to God for them perpetually — the 
Master will demonstrate to you the way.4  

To repeat, Vivekananda needs to convey religion 
nearest to the heartland of each individual with the 
goal that it turns into the most energetic and charming 
element of human rising and perfection. "Be and 
make"- - this is the saying that he all the time reminds 
us and makes us mindful of the boundless soul 
characteristic in each individual. When he talks about 
the evolution or involution of soul, he really underlines 
on development of learnedness to regard the natural 
heavenliness in each one independent of standing, 
belief, religion a heathen or a holy person. As 
indicated by Vivekananda, "Let us stand firm on the 
one focal truth in our religion - ¬the normal legacy of 
the Hindus, the Buddhists, and the Jains alike- - the 
soul of man, the Atman of man, the everlasting, birth 
less, all-plaguing, interminable soul of man whose 
wonders the Vedas can't themselves express, before 
whose magnificence the universe with its cosmic 
endless supply of suns and stars and nebulae is as a 
drop. Each man or lady, nay, from the most noteworthy 
Devas to the worm that creeps under our feet, is such 
a soul evoluated or involuted. The distinction isn't in 
kind, however in degree."5  

The vast intensity of the soul, conveyed to endure 
upon issue advances material improvement, made to 
follow up on thought develops mentally, and made to 
follow up on itself makes of man a Divine being. 
Vivekananda is of the view, "Initially, let us be Divine 
beings, and afterward help other people to be Divine 
beings. "Be and make". Give this a chance to be our 
adage. Say not man is a miscreant. Disclose to him 
that he is a Divine being. Regardless of whether there 
were a fiend, it would be our obligation to recall God 
dependably, and not the devil."6  

Vivekananda never enables religion to be 
compartmentalized and thought for a specific segment 
of individuals. He keeps the entryways of all religions 
open to be examined, talked about, acknowledged and 
partook in an agreeable and taught way with the goal 
that each religion finds the correct environment of 
blossoming in others conscious and edified 
sensibilities. There is no motivation behind why one 
religion ought to get the upperhand over the other. He 
likewise condemns any way to deal with any 
recognition of religious principles, directions and 
customs that negate or stand up to all great sense and 
sensibilities advancing human civilisation.  

Religion as a priceless example of headway of society 
can't however be a ceaseless and unconstrained 
wellspring of one's suitable methods for showing the 

basic segments of sympathetic sensibilities like love, 
sensitivity, warmth and so forth. Vivekananda helps us 
to remember the way that genuine religion is 
dependably a union of all religions where each religion 
is viewed as an awesome supporter of the reason for 
human improvement and no religion is in this way 
assuming its huge part of progression if humanism 
ever loses its one of a kind character.  

Contrasting religions with watches having not a similar 
sort of spring inside everybody of them; Vivekananda 
dexterously alludes to the unity of religion and attracts 
our regard for the fundamentals and estimations of all 
religions nurturing the benefit of humanity. In his own 
particular words, "Religion isn't the result of the 
shortcoming of human instinct; religion isn't here on 
the grounds that we fear a dictator; religion is love, 
unfurling, extending and developing. Take the watch- 
- inside the little case is apparatus and a spring. The 
spring, when twisted up, endeavors to recapture its 
regular state. You resemble the spring in the watch, 
and it isn't fundamental that all watches have a 
similar sort of a spring, and it isn't vital that we as a 
whole have a similar religion. What's more, for what 
reason would it be a good idea for us to squabble? 
On the off chance that we as a whole had similar 
thoughts the world would be dead. Outer movement 
we call activity; inner movement is human idea. The 
stone tumbles to the earth. You say it is caused by 
the law of attraction. The pony draws the truck and 
God draws the steed. This is the law of movement. 
Whirlpools demonstrate the quality of the present; 
stop the current and stagnation causes. Movement is 
life. We should have solidarity and assortment. The 
rose would smell as sweet as called by some other 
name, and it doesn't make a difference what your 
religion is called."7  

As a dedicated adherent of the Srimadbhagvad Gita, 
Vivekananda maintains the pregnant truth of religion 
that never completes a practitioner of good end up 
badly. He, in this way, weights on self-sacrifice as a 
cheerful methods for treading on the correct road of 
flowering of religion. Renunciation as far as exercise 
of huhumanity is the thing that he truly considers to 
be man's strength in following religion. How can he 
explain the most prized result of renunciation?  

He while concentrating on uniformity, he calls 
attention to that one can treat others similarly just by 
making renunciation the mantras of one's life. Such a 
man will acknowledge, to the point that he has a 
place with the entire human family and not to his own 
particular family alone, that he is to work for the 
advantage and upliftment of whole huhumanity.  

As a pragmatist and reasonable humanist, 
Vivekananda decries negligible consideration and 
determination on doing administration for others. 
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Then again, he accentuates on genuine and prompt 
association in the prosperity of others regardless of 
station, ideology or religion they have a place with or 
purport in. As he completely explains to one of his 
supporters:  

Show me through activity what you can do and 
after that exclusive I will realize that your coming 
to me is swung to some great record. Get up and 
put your shoulders to the wheel - to what extent is 
this life for? As you have come into this world, 
abandon some check. Something else, where is 
the distinction amongst you and the trees and 
stones? They, as well, appear rot and bite the dust. 
In the event that you jump at the chance to be 
conceived and to kick the bucket like them, you 
are at freedom to do as such. Show me by your 
activity that your perusing the Vedanta has been 
productive of the most astounding great. Go and 
tell all, "In everybody of you lies that Interminable 
Power", and attempt to wake it up. What will you 
do with singular salvation? That is sheer self-
centeredness. Toss aside your reflection, Discard 
your salvation and such things! Put your entire 
essence in the work to which I have concentrated 
myself.8  

What is the objective of humanism regarding religion 
and that of religion as far as humanism? Vivekananda 
has an exceptionally positive and all out answer. He 
never enables any religion to be acknowledged as 
religion except if that religion is worried about the 
reason for human welfare. In actuality, he permits no 
space for confidence in religion. Rather, he 
distinguishes and respects each religion in its 
association in one's being and getting to be. This 
makes religion totally open for any one either to 
acknowledge or to deny it so far as its pertinent part 
for brilliance of humanism with all its enhancement of 
heavenly nature is concerned. One can at exactly that 
point have the prized intensity of self-character, self-
examination and self-affirmation which could never 
enable any visually impaired confidence to sneak in 
one's psyche.  

Without a doubt, visual deficiency to any confidence in 
any religion, which influences harboring of humanism, 
is alien to the religious and humanistic theory of 
Vivekananda. Whenever he speaks of oneness of God 
and man, he highlights the transcendence of both 
being converged in the soul of the ever-lit up one. As a 
viable humanist, he permits inventiveness, basic 
reasoning and unending stream of interest and 
askance as the most solid and powerful rules to one's 
headway of religious sensibilities. In his own dynamic 
words:  

When it was found that "I and my Dad are one", the 
last word was said of religion. At that point there 
just remained detail work. In obvious religion there 
is no confidence or faith in the feeling of visually 

impaired confidence. No extraordinary minister at 
any point lectured that. That exclusive 
accompanies decadence. Boneheads claim to be 
adherents of either  spiritual monster, and in spite 
of the fact that they might be without control, try to 
encourage humanity to accept indiscriminately. 
Accept what? To accept aimlessly is to worsen the 
human spirit. Be an agnostic on the off chance that 
you want, but don't trust in anything certainly. Why 
corrupt the spirit to the level of creatures? Try 
not to make threat for those that come after you. 
Stand up and reason out, having no visually 
impaired confidence. Religion is an issue of being 
and getting to be, not of accepting. This is religion, 
and when you have achieved that, you have 
religion. Prior to that you are no superior to the 
animals.9  

Somewhere else, Vivekananda skillfully makes it 
unmistakable that there is no contrast amongst God 
and religion, whose genuine vision can be had just 
when we trust in the appearance of God in man. All 
decency to humanity is a religious undertaking and 
except if this fact of religion and humanism very 
much inserted together is comprehended and 
connected in everyday issue of life, both humanism 
and religion endure.  

He powerfully watches that all the assorted beliefs 
predominant in world are a sign of the incomparable 
God. People ought to rededicate their lives to the 
administration and dedication of this perfect 
appearance with no craving after advantages and 
rewards. Consequently, we ought to do our 
obligations with no desires for any sort and this will in 
the long run lead us to the fulfillment of 
immaculateness of the spirit and make us one with 
the heavenly flawlessness of the God-like.  

Making religion our own special is to make religion 
and a vital part of our life. This is the thing that 
Vivekananda energetically states in his reasoning of 
religion and humanism. All things considered no 
creed or hypothesis that hinders blossoming of what 
is useful for humanity is to be given an unfortunate 
welcome to our exceptionally taking a stab at being 
and getting to be with an impassioned confidence in 
the decency of man. Religion at that point ends up 
liberated from religiosity and harbors in the heartland 
of humanism where catholicity of vision with an 
expanded personality and extended standpoint turns 
into the inescapable specialty.  

The essence of the whole proposal is that 
Vivekananda propounds 'All inclusive religion' as the 
entryway to social change. He affirms that the 
embodiment of all religions is the same and when 
individuals grasp religious idea and substance in its 
actual and heavenly significance, there will be an 
exceptional change in the public arena. This 
Widespread religion will realize a perfect and 
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incorporated society. Therefore, Vivekananda states 
that this 'Widespread religion' can turn out to be a 
compelling instrument of social change. 

CONCLUSION  

He acknowledges the natural similarity of society. 
Singular life is a harmony between his social sense 
and creature energy. There ought to be an appropriate 
blend in the public eye of the best knowledge, most 
highest valor, an adequate riches and furthermore 
abundant recreation. The historical backdrop of the 
world is the appearance of four standards which locate 
their solid acknowledgment in the fourfold social varna 
framework. These shape the perfect of social 
concordance and blend. Any general public or country, 
keeping in mind the end goal to be solid and steady, 
must perceive this fourfold guideline of social 
attachment. It is in this sense he has confidence in the 
natural similarity of society and not in the strict 
practical sense.  

For Vivekananda, society is definitely not a political 
association, not monetary unit, not an utilitarian worry 
by any means, but rather an immaculate framework, 
completely natural entire, a cherishing and a living 
association, having its premise in religion whose 
reason for existing is profound improvement and 
whose instruments are Spiritual orders. Common 
success is to be sought after inside the structure of 
estimations of dharma, artha, kama and moksha.  

There is a continuum between society, culture and 
human advancement. Culture is mentally the 
development of the mind which yields esteems that 
represented human conduct and human relations. 
These qualities are determined by a country through 
obvious religion.  

Dismissing the laws of battle for presence, survival of 
the fittest and regular choice, Vivekananda watches 
that there is a contrary sort of battle amongst creature 
and human kingdoms. While among creatures it is a 
battle for the safeguarding of gross body, among 
individuals it is for achieving the condition of mental 
adjust. The procedure of advancement is natural in 
nature. The procedure of advancement is without 
starting or end. This is valid for the advancement of 
Universe or state. Connected to the development of 
the individual and the state, it infers the end of class 
battle, prejudice, one party rule and so forth, as 
likewise of casteism and communalism. It will end the 
mistreatment of poor people and the down-trodden.  
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