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Abstract – Sri Ramakrishna's spiritual message has without a doubt discovered its route 'home' all 
through the length and broadness of the cutting edge world, even among pragmatist and logical scholars. 
While his lessons have been tested, bantered about and scrutinized both in the East and the West, 
incomprehensibly, they are getting to be powerful in focuses of perfection and learning in science and 
innovation. Gregory Bateson, for instance, proclaims that 'encounters gave by the sense information are 
deceptions whereupon our civilisation is based'. Ramakrishna's 'reasoning of brain' is as yet progressive 
and subject to scrutinize by thinkers, neurologists, physiologists and others. Be that as it may, religious 
practices, religious fundamentalism and even religion itself, have positively been tested at their 
exceptionally establishments by the experiential existentialism of this Holy person, who has by his sheer 
limit with regards to 'love of Mother* altered the spiritual mission of the twentieth century. 
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INTRODUCTION 

Until fifty years prior spirituality had been viewed as a 
fundamental part of religion, and subsequently there 
was no compelling reason to characterize spirituality 
independently. Yet, amid the last three or four decades 
it has turned out to be standard to regard religion and 
spirituality as two different or particular wonders. The 
utilization of the term 'religion' is these days kept to a 
system of conviction and lead comprising of:  

(i) Confidence in an individual God, in an 
organizer prophet, and in a consecrated 
sacred text;  

(ii) Consciousness of certain unyielding 
affirmations to be valid, regardless of whether 
they are observed to be not as per the realities 
found by science; and  

(iii) Recognition of specific ceremonies, traditions, 
et cetera and in addition distinguishing proof 
with a religious foundation and network.  

What at that point is spirituality? Spirituality is currently 
trailed by a huge number of individuals as well as a 
noteworthy subject of dialog and concentrate for 
clinicians, sociologists, neuros-cientists, business 
administrators, specialists, advocates, and others. 
With such decent variety of enthusiasm for spirituality it 
is just normal that diverse originations of spirituality 
exist. At this point in excess of thirty definitions have 
been detailed. As an example we give her a definition 
that initially showed up in the Diary of Humanistic Brain 
research: 'Spirituality, which originates from the Latin 

root spiritus, signifying "breath of life", is a method for 
being and encountering that occurs through 
familiarity with an extraordinary measurement and 
that is portrayed by certain identifiable qualities as to 
self, others, nature, life, and whatever one considers 
to be A definitive.' 6 A less difficult definition would 
be: spirituality is a perspective of the real world and a 
lifestyle fixated on the Soul.  

This brings up a fundamental issue: What is implied 
by 'soul'? The importance of the term 'soul' relies on 
our comprehension of the idea of human identity. 
There are two principle originations of human 
identity. In the greater part of the frameworks of 
rationality and religious conventions other than 
Hinduism, the human identity is viewed as 
dichotomous, that is, as comprising of just the body 
and the psyche. The mind itself—or a higher 
measurement of it—is known as the 'spirit' and 'soul'. 
In this sense spiritual life is just a higher type of 
mental life.7 In India the old sages of the Upanishads 
found that the human identity has a trichotomous 
structure, that is, it comprises of the body, the 
psyche, and the Atman. The Atman is simply the 
valid for the individual; it is of the idea of 
unadulterated consciousness—cit or caitanya-which 
is the wellspring of all the information and happiness 
that a man encounters. Since the Atman is free of 
the brain, it is ever unadulterated, immaculate by 
pollutions and enduring, which have a place with the 
psyche. In this view the word 'soul' ought to allude 
just to the Atman, which is simply the valid for the 
individual. Subsequently, as indicated by this view, 
spiritual life is a lifestyle in view of the attention to 
one's own actual nature as the Atman. The idea of 
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the Atman depends on the most in-dubitable actuality 
of one's own reality. As Acharya Shankara has called 
attention to, one may question whatever else, yet not 
one's own particular presence. It is on this most 
existential truth that spiritual life is situated in the 
Hindu custom.  

The precept of the Atman is the one ongoing idea 
joining every one of the groups and philosophical 
schools in the Hindu convention. The teaching of God 
is just an augmentation of the regulation of the Atman. 
Truth be told, this is the focal standard in the old 
Upanishads and in the arrangement of logic known as 
Vedanta. Examination concerning the idea of the 
individual Atman drove the Upanishadic sages to the 
disclosure that the individual Atman or Self is an 
indistinguishable part or part of the preeminent Self—
Paramatman or Brahman—which is a definitive Reality 
behind the universe. As a definitive reason for the 
universe, Brahman is otherwise called Ishvara, which 
may universally, however not precisely, be translated 
as 'God'. In this manner, as indicated by Vedanta, 
which is the sole living logic of Hindu religion, spiritual 
life may likewise be viewed as a lifestyle focused on 
the supreme Self. At the end of the day, spiritual life is 
God-focused life, the word 'God' being understood 
either as the indifferent Outright or the individual 
Ishvara.  

Here one may bring up an inconsistency: our actual 
nature might be Atman-Brahman, yet in customary life 
we don't see this fact; we rather distinguish ourselves 
with the body and the psyche, which we take to be our 
genuine nature. It was to clarify this inconsistency that 
later Vedantins presented a third classification: 
numbness, known as maya, ajnana, or avidya. It is 
depicted as an odd, strange power innate in creation. 
Along these lines, in spite of the fact that our actual 
nature is Atman-Brahman, attributable to numbness 
this information stays in a lethargic or potential frame. 
Spiritual life is a push to evacuate this numbness and 
understand one's actual awesome nature. As Swami 
Vivekananda has put it: spiritual life is the indication of 
one's potential heavenly nature. This view is as per Sri 
Ramakrishna's view that, despite the fact that God is 
available in all creatures, in a few people He shows 
increasingly and in some less. In more straightforward 
terms we may characterize spiritual life in the 
accompanying way: though normal life is a battle to 
change creature consciousness into human 
cognizance, spiritual life is a battle to change human 
consciousness into divine cognizance.  

Sri Ramakrishna: A New Spiritual Wave 

"At whatever point ethicalness dies down and bad 
habit wins, I come down to encourage humanity," 
proclaims Krishna in the Bhagavad Gita. At whatever 
point this universe of our own, by virtue of 
development and of extra conditions, requires another 
modification, a flood of intensity comes; and as a man 

is following up on two planes, the profound and the 
material, the rush of alteration goes ahead the two 
planes. On the one side, on the material plane, Europe 
has for the most part been the premise of the change 
amid present day times, and on the opposite side, on 
the spiritual plane, Asia has been the premise of the 
modification all through the historical backdrop of the 
world. Today man requires one greater modification on 
the profound plane. Today, when material thoughts are 
at the tallness of their wonder and influence, today, 
when man is probably going to overlook his celestial 
nature through his developing reliance on issue, and is 
probably going to be lessened to a simple cash 
making machine, a modification is vital. Also, the voice 
has talked; the power is coming to head out the billows 
of social affair realism. The power has been gotten 
under way which, at no far off date, will bring unto 
humanity yet again the memory of its genuine nature, 
and again the place from which this power has begun 
is Asia. This universe of our own is based on the 
arrangement of the division of work. It is vain to state 
that one country should have everything. However 
how silly we are! The infant, in his silliness, imagines 
that his doll is the main ownership that will be pined 
for in this entire universe. So a country which is 
extraordinary in the ownership of material power 
imagines this is all that will be pined for, this is all 
that is implied by advance, this is all that is implied 
by human progress, and if there are different 
countries which couldn't care less to have, and don't 
have this power, they are not fit to live, their entire 
presence is futile. Then again, another country may 
feel that negligible material human progress is 
completely pointless. From the Orient came the 
voice which once told the world that if a man had 
everything that is under the sun or above it, and did 
not have spirituality, it benefited him nothing. This is 
the Oriental kind; the other is the Occidental sort.  

Rejuvenation of Spiritual Ways  

The second errand Sri Ramakrishna achieved was 
the renewal of various spiritual ways and strategies. 
Over the span of in excess of four thousand long 
stretches of Indian culture countless spiritual ways, 
methods, and controls were produced by numerous 
rishis, sages, and holy people. Be that as it may, 
attributable to a few causes a large number of these 
spiritual customs bit by bit stopped to be in vogue or 
were overlooked. Additionally, in their place some 
degenerate cliques and improper practices came to 
be presented. These contortions of genuine religion 
cast long shadows on obvious spiritual ways. There 
were likewise new ways presented by different 
religions, which originated from outside India. This 
was the circumstance that won in a few sections of 
India when Sri Ramakrishna started his sadhanas at 
Dakshineswar.  

From the time he came to Dakshineswar, at nineteen 
years old, Sri Ramakrishna re-mained assimilated in 
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spiritual practices for a long time. Amid this period he 
took after the different spiritual ways of bhakti, yoga, 
tantra, et cetera, which finished in the act of Advaita 
sadhana. He at that point took after, only for the 
enjoyment of encountering God in various ways, the 
spiritual ways of different religions, for example, Islam 
and Christianity. He rehearsed all these sadhanas with 
uncommon energy and force and accomplished the 
objective of each sadhana in a brief span. In the 
historical backdrop of hagiography this is the first and 
final case of one individual after such a large number 
of spiritual ways and achieving achievement in every 
one of them in an amazingly brief time.  

What are the outcomes of Sri Ramakrishna's routine 
with regards to different spiritual disciplines? What are 
the commitments Sri Ramakrishna made to the field of 
sadhana? The following are a portion of the real 
commitments made by Sri Ramakrishna to the 
sadhana part of spiritual life.  

(i) He demonstrated the legitimacy of various 
ways of bhakti in acknowledging God. By 
rehearsing the devo¬tional states of mind or 
attitudes known as Santa Clause, dasya, et 
cetera, he showed that every one of them are 
similarly successful as methods for God 
consciousness, and one may pick any of them 
as per one's personality. He set up that jnana 
yoga and bhakti yoga are not commonly 
opposing, and that the learning of Brahman 
can be accomplished through both of them. He 
took after the obscure mysterious and 
dangerous ways endorsed by the tantras and 
approved them as methods for achieving 
spiritual light, however did not prescribe them 
to others. He even honed the physical 
procedures of hatha yoga. 

Besides, he demonstrated that the spiritual ways of 
different religions, for example, Christianity and Islam 
are likewise substantial means for the consciousness 
of God. By achieving accomplishment through different 
spiritualDisciplines Sri Ramakrishna not just settled the 
legitimacy all things considered, he likewise adjusted 
the wrong idea that one's own way alone is valid and 
every single other way aren't right, which had won 
everywhere throughout the world for a considerable 
length of time.  

(ii)  By his uncompromising emphasis on 
immaculateness of psyche and renunciation of 
desire and lucre, Sri Ra-makrishna realized an 
intensive purging of the entire field of sadhana.  

Owing fundamentally to the impact applied by him and 
Swami Vivekananda—and furthermore obviously 
inferable from the influence of present day 
Disciplineing—a large number of the worsen 

rehearses that had crawled into Hinduism have been 
wiped out.  

(iii)  Another commitment of Sri Ramakrishna to 
the field of sadhana is the considerable 
significance he attached to 
vyakulataextraordinary yearning or spiritual 
aching for God in accomplishing achievement 
in sadhana. Although Sri Ramakrishna 
encouraged that God can be acknowledged 
through all ways, he additionally qualified that 
announcement with the statement, if 
'individuals feel true aching ... for God '.19 It is 
extreme aspiration that gives thought 
process capacity to sadhana.  

With serious aching any way, any yoga jnana, bhakti, 
or even karma yoga can prompt God consciousness. 
Without aching no yoga will be compelling. He used 
to state: 'Aching resembles the blushing sunrise. 
After the sunrise out comes the Sun. Aching is trailed 
by the vision of God ' (83). It ought to be noted here 
that what Sri Ramakrishna called vyakulata isn't 
traditional desire, not a Monastic wish, but rather 
exceptional longing for God. It is this power of desire, 
colossal intensity or energy that Sri Ramakrishna 
accentuated in Indian spirituality.  

(iv)  Alongside yearning, supplication was 
likewise given prime significance by Sri 
Ramakrishna. 

This is obvious from the way that in the Gospel of Sri 
Ramakrishna, he has alluded to supplication in 
excess of forty times. Petition is a psychological 
demonstration of reliance on God. At the point when 
a man understands the restrictions of his own 
internal assets, he or she looks for divine help, and 
God reacts with his elegance. The opening of the 
human heart to divine effortlessness is the thing that 
supplication implies. Clarifying petition Sri 
Ramakrishna stated: 'Through supplication every 
individual soul can be joined to the Preeminent Soul. 
Each house has an association for gas, and gas can 
be gotten from the principle stockpiling tank of the 
Gas Organization. Apply to the Organization, and it 
will mastermind your supply of gas. At that point your 
home will be lit ' (205). Also, he gives this affirmation: 
'Let me guarantee you that a man can understand 
his Internal identity through true petition' (256). 'One 
should implore God with a yearning heart. God 
surely tunes in to supplication on the off chance that 
it is genuine. There is no uncertainty about it' (256-
7). Just an avatara can give such a celestial 
affirmation.  

Vyakulata and prarthana, supplication, possess a 
focal place in Sri Ramakrishna's teach¬ings. The 
bigger, universal importance of Sri Ramakrishna's 
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accentuation on yearning and supplication isn't broadly 
valued or seen yet. The Apparatus Veda and different 
Samhitas, which constitute the most punctual piece of 
the Vedas, are brimming with petitions. In any case, in 
later hundreds of years when jnana-marga, yoga, and 
other direct ways were created, petition came to be 
disregarded. By resuscitating supplication Sri 
Ramakrishna has recuperated for the modern world 
the first spiritual climate of Vedic India. 

Sri Ramakrishna's restoration of petition has another 
essentialness. Western spirituality is basically 
Christian spirituality, and Christian spirituality is fixated 
on supplication. A large portion of the spiritual 
practices and encounters in Christianity go under the 
term 'petition'. There-fore, it might be said that by 
resuscitating supplication in Hinduism Sri Ramakrishna 
has manufactured an extension amongst Indian and 
Western types of spirituality.  

(v) Yet another commitment of Sri Ramakrishna 
to spirituality is his solid promotion of individual 
flexibility in picking a spiritual way. Everybody 
is conceived with certain samskaras, inert 
propensities, which decide a man's attitude, 
mentality, and sentiments. One ought to pick a 
spiritual way that is as per one's demeanor 
and attitudes. On the off chance that one picks 
a wrong way, one's spiritual advance will be 
hindered. Sri Ramakrishna used to state: ' 
Kokhanokaharobhavanastakoritenai; no one's 
spiritual mentality ought to be pulverized.' He 
would give spiritual direction as indicated by 
every individual's natural spiritual propensities.  

As individuals are in various phases of mental 
movement, Sri Ramakrishna would assist every 
individual with lifting himself or herself up from 
whichever level he or she was at.  

Religion vs. Spirituality: In the Light of Sri 
Ramakrishna 

The claim that one is "spiritual" yet not "religious" has 
of late turned out to be so basic as to be relatively 
unnoticed. I initially saw this pattern among 
understudies on school grounds yet soon found that it 
was all over the place. It is found in all age gatherings 
(yet more among the youthful and the moderately 
aged than the elderly) and in all spots (however more 
in urban settings than rustic) and cuts crosswise over 
religious, social and social limits. The claim to be 
"spiritual" yet not "religious" looks over the top at first 
sight, as though it is conceivable to have a religion 
with no spirituality, and to be spiritual without doing 
anything with religion!  

For quite a while I opposed and even disparaged the 
thought. All things considered, "spiritual' is gotten from 
"soul," and isn't that the space of religion? Is it 
conceivable to have any thought of "soul," or the 

reasonable system in which it can be situated, without 
the assistance of assets discovered just in religion? 
Does a religion that has no place in it for "soul" should 
be known as a "religion"? Recently, however, my 
obstruction has dwindled. It presently appears to me 
that while religion and spirituality are associated, it 
might be conceivable to recognize them. While religion 
without spirituality is as yet unbelievable to my psyche, 
I am currently ready to surrender that spirituality 
outgrows the characterized structures of religion. That 
is maybe what Sri Ramakrishna implied when he said 
that his spiritualist encounters had gone "past the 
Vedas and the Vedanta."  

Religion Versus Spirituality  

The explanations for the claim that one is spiritual yet 
not religious are fluctuated and justifiable. Absolutely 
one noteworthy motivation behind why numerous want 
to be "spiritual" and not "religious" is that religion 
today, particularly what is by and large alluded to as 
"sorted out religion," has not precisely secured itself 
with brilliance. No day goes without a few media 
report some place of budgetary and good 
inconsistencies in individuals and associations that 
claim to be religious. While this sort of media 
consideration overlooks the straightforward reality 
that the dominant part of religious individuals are as 
yet driving their lives discreetly with confidence, 
respect and truthfulness, it skews the specific 
situation and make numerous hypersensitive to 
having any ties with "religion." All things considered, 
building up blame by affiliation is a genuinely regular 
human slightness. 

Another explanation for the longing to be spiritual as 
opposed to religious is plain sluggishness, the 
incessant powerlessness or unwillingness to make 
any kind of duty. The act of religion requests 
responsibility: as far as time and vitality to commit to 
petition, think about, reflection at the individual level, 
and as far as time, ability and cash to help a position 
of love for the act of religion in a composed and 
aggregate way. Favoring rather to be only "spiritual" 
can be a simple method to be free from any duties. 
Without any responsibility, being "spiritual" by and 
large makes a man live by one's own particular 
guidelines, being liable to no one. This game plan is 
advantageous for the individuals who dismiss rules 
or any sort of train and it takes out blame from the 
psyches of the individuals who need to feel religious 
without making a move.  

Being spiritual rather than religious can likewise be 
simply the favored character of the individuals who 
haven't yet made sense of which religious way they 
need to take after or which religious practice they 
might want to grasp. So the expression "spiritual 
searchers" can, in a few settings, additionally allude 
to the individuals who are still watchful for a 



 

 

 

Hemant Kumar Mandale1* Dr. Sharda Singh2 

 

w
w

w
.i
g

n
it

e
d

.i
n

 

353 

 

 Journal of Advances and Scholarly Researches in Allied Education 
Vol. XV, Issue No. 1, April-2018, ISSN 2230-7540 

 

complete religious way with which their heads and 
hearts resound.  

However another reason is the impartiality 
characteristic in the expression "spiritual" instead of 
the potential predispositions and biases that the 
expression "religion" or "religious" can bring out. In 
social settings, self-recognizing as "spiritual" is more 
secure and blocks additionally addresses that a 
religious character can welcome, "what religion do you 
have a place with in any case?" for example. Such 
inquiries can in some cases feel meddlesome and 
disturbing, in the event that we are not inclined to talk 
about our own convictions and emotions to others.  

Religion and Spirituality  

Regardless of how one's character is designed and 
declared, the individuals who acknowledge religious 
practice and drive forward in it with virtue and 
tolerance find that religion and spirituality are 
associated, even unclear. They find out about God and 
the spirit from religious writings, they reflect spiritually 
finished the perspective they obtain from their religion 
and, when it fulfills them, they attempt to accomplish 
reality to which these religious ideas point. Religion 
turns out to be "genuine" to them just when it is 
indivisibly associated with their everyday lives—and 
discovers articulation through their considerations, 
words and activities—rather than outstanding only an 
unnecessary extra to their effectively full lives. A 
conferred religious practice, for example, supplication, 
venerate, contemplation, scriptural investigation, or 
benevolent administration, uncovers internal and 
consequently more spiritual parts of religion. At the 
point when that happens, the internal routine with 
regards to religion gets perceived as "spirituality." It 
turns out to be simple at that point to recognize it from 
the prominent, stereotyped "religion," which gets 
progressively related to the external and consequently 
unmistakable practices and observances, for example, 
occasional journeys and visits to spots of love, 
enrollment of a congregation or a sanctuary, festivity of 
celebrations, et cetera. Rather than being secured 
contradicting camps in an either/or situation, religion 
and spirituality are believed to be corresponding to 
each other. Rather than seeing "religion versus 
spirituality," it ends up conceivable to see "religion and 
spirituality." 

Spirituality isn't really more noteworthy than religion 
since it is internal and more spiritual. All things 
considered, the frame that religion gives is 
fundamental to ensure and support the spirit. Religion 
secures the delicate, developing spiritual plant from 
undesirable impedances and risks undermining the 
plain survival of the plant. It feeds the spirit through its 
different controls. Once the plant develops and ends 
up solid, it can locate its bearing and can thrive 

autonomously. It at that point can survive and flourish 
without the security.  

It is the ideal opportunity for spirituality to take off 
without inclining perpetually on the shoulders of 
religion.  

In that period of amazing quality, spirituality does not 
deny religion while go past it. It confirms reality of 
religion without being caught in the organized 
organizations of religion. It would now be able to 
remain alone feet. Particular structures and names 
and customs may remain and don't need to be denied, 
however a man is never again restricted to them. It is 
conceivable to be both inside and outside the 
obvious signs of religion. That is the endowment of 
spirituality, the to a great extent imperceptible part of 
religion.  

Spirituality past Religion  

At the point when religion rises above itself, when it 
goes past particular structures and names, and when 
it breaks the boundaries that different it from different 
religions, it enters the domain of spirituality or, what 
Swami Vivekananda called, the "endless religion." In 
Swamiji's words:  

That one interminable religion is connected to 
various planes of presence, is connected to the 
conclusions of different personalities and different 
races. There never was my religion or yours, my 
national religion or your national religion; there never 
existed numerous religions, there is just the one. 
One vast religion existed all through time everlasting 
and will ever exist, and this religion is conveying 
everything that needs to be conveyed in different 
nations in different ways.  

The "one interminable religion" will be Religion (with 
a capital "R") past religions. It is spirituality, 
unadulterated and basic. It can in any case appear to 
be unique when there is have to "express" it, for then 
it needs to dress itself in the dialect of religious 
philosophy and take the assistance of images and 
ideas. Yet, deprived of every single philosophical 
catching and at its largest amount, it can look 
startlingly same as "encounter." All things 
considered, how can one recognize two encounters 
of aggregate satisfaction? How unique would one be 
able to's involvement of supreme opportunity be from 
somebody else's? In what number of ways truly does 
a man encounter the unified unity of presence? 
Variety can be differed, however unity is only one. In 
unity, there is no dispute, no level headed 
discussion, no difference and, well, no understanding 
either. There is nobody with whom to contradict, 
there is nothing about which to face off regarding, 
and there is nobody with whom to concur or oppose 
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this idea. Unity illuminates all contentions, all 
quandaries, all questions, all feelings of dread. 
Religion achieves flawlessness and progresses toward 
becoming spirituality when it achieves the One.  

CONCLUSION  

Sri Ramakrishna's life acquaints us with him both as 
an understudy of religion and, later, an educator of 
religion. He assumed both the parts to flawlessness, 
since he lived religion. Through his own lived 
understanding, he demonstrated the interrelationship 
of religion and spirituality and indicated us the path to 
the most elevated spirituality. There are any number of 
ways that religion and spirituality can be 
comprehended and deciphered. The two need not be 
at loggerheads. It is conceivable to see both as 
supplementing each other. Religion prepares to 
flexibility; spirituality conveys us crosswise over it. 
Without religion there would be no street, without 
spirituality there would be no power to take us over. 

BIBLIOGRAPHY  

Armstrong, Karen (1993). A History of God. New York: 
Ballantine Books. 

Banks, Frances (1962). Frontiers of Revelation: An 
empirical study in the psychology of psychic 
and spiritual experience. London: Max Parrish. 

Coleman, Daniel (1988). The Meditative Mind. Los 
Angeles: Jeremy P. Tarcher, Inc. 

D‘Costa, Gavin (1990). The Myth of a Pluralist 
Theology of Religion: Christian Uniqueness 
Considered. Maryknoll: Orbis Books.  

Dass, Ram (1974). The Only Dance There Is: Talks at 
the Menninger Foundation, 1970 and Spring 
Grove Hospital, 1972. New York: Anchor 
Books. 

Iyengar, Srinivasa (1945). Sri Aurobindo. Calcutta: 
Arya Publishing House. 

James, William (1958). Varieties of Religious 
Experience. New York: Mentor Books. 

Karandikar, V.R. (1991). Ramakrishna and 
Vivekananda. Bombay: Bharatiya Vidya 
Bhavan. 

Murty, K. Satchidananda (1991). Radhakrishnan: His 
Life and Ideas. New Delhi: Orient Paperbacks. 

Nidan (1993). The Journal of the Department of Hindu 
Studies University of Durban, Westville. 

Schuon, Frithjof (1984). The Transcendent Unity of 
Religions. Illinois: The Theosophical 
Publishing House. 

Singh, Tara (1990). How to Leam From a Course in 
Miracles. San Francisco: Harper & Row 
Publishers. 

Swami Prabhavananda and Isherwood, Christopher 
(translator) (1953). How to Know God: The 
Yoga Aphorisms of Patanjali. California: 
Vedanta Press. 

Tigunait, Pandit Rajmani (1989). Seven Systems of 
Indian Philosophy. Pennsylvania: Himalayan 
Publishers. 

Yancy, Philip (1995). Finding God in Unexpected 
Places. Moorings, Tennessee. 

Yandell, E. Keith (1993). The Epistemology of 
Religious Experience. England: Cambridge 
University Press. 

 

Corresponding Author 

Hemant Kumar Mandale* 

Research Scholar, Swami Vivekanand University, 
Sagar, MP 

 

 


