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Abstract – This commitment accepts marriage as the case of an emergency of generation and 
proliferation in country India. Through the juxtaposition of ethnography isolated by six decades, we detail 
a move away from land and agribusiness as the essential markers of status among the Patidars of focal 
Gujarat, western India, for a progressive comprehension of global relocation. The paper talks about the 
distinction between a social insurgency for relocation, and the disappointment of numerous to satisfy 
their very own social measures. All the more comprehensively, we think about the powers that at the 
same time reinforce and disintegrate standing imbalance with regards to India's uneven development.  
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INTRODUCTION 

In India, marriage has received specific norms 
regarding its religious, territorial and post-marital 
residential compulsions, a woman moves to her 
husband‘s home after marriage from her natal home 
like in other Asian countries. The marriage 
institution itself may demands migration for 
woman (Palriwala and Uberoi, 2008).  Due to the 
dependency on her male migrant partner women‘s 
migrations has been ignored or gained a little 
attention in migration studies for a long period of 
time. 

Further, migrant women are seen as “wives” and 
never as “workers”, concealing their economic 
roles (Piper and Rose, 2003). Due to their less 
involvement in income generation as well as the 
social practices of hypergamous and exogamous 
marriage systems and the practice of dowry make 
them less-preferred and unwelcomed in many 
communities. Since the female sex are considered to 
be the second sex and less valuable they are always 
thought to be the burden of the family whereas sons 
are valuable for so many reasons like support to 
parents in old age, continuing the ancestry or take 
over the properties.  

The constant demand of son-preference is resulting 
into the low female sex ration which is adversely 
affecting the continuation of social process and 
patterns.  

As marriage needs an equal proportion of both the 
sexes; so what does the decreasing number of 
marriageable girls signify? And how different 
communities will develop the mechanism to cope up 
with this problem? Different societies have developed 
numerous ways to overcome the problem of the 

shortage of marriageable women. In countries like 
China and Korea, are using the extreme measures 
like, abduction of a bride or fostering a girl child from 
an early age as their future daughter-in-law, bringing 
ethnic Koreans from China, Vietnam, even 
Philippines and Uzbekistan  (Das Gupta and Li 
Shuzhuo, 1999; Zhang, 2006; Kim, 2013). Where 
as in India, men from Gujarat, Haryana, Punjab, 
Utter Pradesh and Rajasthan are brought brides 
from Odisha, West Bengal, Assam, Andra Pradesh, 
Tamil Nadu, Kerala and Bihar. 

The main focus of the research is on economic and 
socio-cultural aspects on cross-region marriages 
and how these factors are influencing the two 
regions i.e., the regions which receive brides and 
the source regions which send the brides and 
thereby promoting cross-regional marriage. 

These strange marriages are the outcome of a 
combination of factors: unfavourable sex ratios, 
heightened poverty and the wish of parents to 
escape from dowry. Poor parents are being 
ambitious to marry their daughter's hundreds of 
miles away from home while men from the low sex 
ratio states of Gujarat, Haryana, Punjab, Uttar 
Pradesh, and Rajasthan are ‗importing-foreign 
women' from the eastern and southern parts of the 
country as marriage partners. Also, women are 
approaching this strange marriage pattern to 
improve their social as well as economic status in 
society. 

Declined Sex Ratio, Growing Marriage Distance 
and Need of a Women 

The Gujarat state shows remarkable growth in 
infrastructure and revenue from different fields like 
agriculture and technology. Gujarat which is the 
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playing its role as a conjugal region is well developed 
economically and changed the literacy rate. But the 
sex ratio showed an opposite trend due to the 
development in the technology made the abortion of 
female foetus through ultra-sound technology 
affordable to the people. According to the NFHS 
2005/6 like many Indians, adults in Gujarat show a 
strong preference for sons. One in five or more 
women and men want more sons than daughters, but 
only 2 per cent want more daughters than sons. Only 
49 per cent of women are having two daughters and 
they do not have the desire for more children. 

According to the 2011 census data, it stood at 919. 
In the district where research was conducted, the 
figure stood at 908 in Kutch district which has 
decreased drastically from 942 in the census of 
2001. The fall in sex ratio is sudden in Kutch. The girl 
dispreference is still in the community even though 
they have to bring brides from far-off to get marry 
with their male members. As discussed in many 
newspaper articles, that how the adverse sex ratio as 
well as the high rate of dowry forces parents to send 
their daughters far-off as well as bringing bride from 
far-off regions by paying bride price (The Indian 
Express, 2008, 2007; daily news and Analysis, 
2011, Frontline, 2007). 

This research gives them a detailed idea about 
female migration across all caste groups which show 
a shortage of brides, Moreover the shortage of 
women has meant that there are lesser women 
available for the custom of adla-badla (satuv yavhar 
in Rabari community) which results in the exchange 
of daughter from one family, in return for a boy from 
the other. The one who secure a good job, business 
or whose family own the good amount of property 
they always prized as grooms locally. As described 
by Kaur, in bride receiving societies, the perception is 
that such men could not find local brides because 
they did not have sufficient land or were jobless; 
these men are unable to compete in the local 
marriage market and are forced to look outside for 
seeking brides (Kaur, 2010). 

One of the local village men narrated the reason for 
the cross-region marriage as ―In our Rabari 
community the female sex ratio is very less due to 
which we need to take brides from out of our 
community by paying money. The satu vyvhar which 
means the exchange of daughters is commonly 
practised in our community. We give our daughter to 
the conjugal family in return from the same family we 
will be taking our daughter-in-law but if there is an 
absence of a girl child in a family and if we are not in 
a condition to pay the big amount of money and 
jewellery to the bride's family, due to the 
economically poor condition we prefer to bring bride 
with the help of middle-men (Dalal) by paying him 
less amount of money‖. 

An Ahir community man (35 years) revealed a fact 
about his third marriage with a girl from Maharashtra. 

"I have got married twice, my first wife died during 
delivery, and my next wife ran off from the family, in 
this condition no one from my village was willing to 
give their daughter to me and even if they give also I 
need to take care of the marriage expenses as well 
as the bride price which is very costly so I preferred 
to get a girl from Maharashtra.‖ 

Migrating to Gujarat for Marriage: Background 
and Compulsion  

Poverty is one of the reasons why girls/women are 
crossing their regional boundaries and getting 
married into some strange region, which is entirely 
different in terms of social, culture, linguistic 
background. It is clear that the pressure to provide a 
dowry puts a great strain on the parents of 
daughters. Over the years the amount of dowry has 
drastically increased; dowry has replaced bride-price 
in many communities; and dowry is no longer 
confined to upper-caste Hindus but has spread to 
other castes, religious and tribal groups (Palriwala, 
2009; Rao, 1993).  

A cross-regional bride from Puruliya, West Bengal, 
telling why she is chosen for this marriage by her 
own parents, ―We are four sisters, first two sisters 
were got married in the same village my father had 
to pay dowry. Later my father did not have money to 
pay the dowry so I got married here and my sister 
got married in a small village in Punjab.‖  

A cross-regional bride from Baleshwar, Odisha, ―My 
parents got me married here because my husband‘s 
family didn‘t ask for anything. Over there in my 
native place, the demands are very high. The groom 
asks for ` 20,000-50,000 rupees and gold. My 
parents are poor. How could they have arranged a 
dowry? Later on, I was married here."   

At the same point of time the marriage institution 
became so rigid that girls are totally excluded from 
their own parental home where they have spent their 
whole childhood and part of their adulthood. 

As described by one of the cross-region bride from 
Maharashtra revealed her story about her bitter 
experience in first marriage and how she came to 
this region by saying, ―I got married when I was 15 
years old, but my husband use to beat me and he 
consumes alcohol too. So I ran away from there. But 
my family members felt disrespect of keeping me 
here so they just want me to send out of the home 
and sent me to this village.‖ 

Here in the case of respondents who came back to 
their natal home after marriage due to the reasons 
like widowhood and divorce, they are concerned as 
a burden on the family who brings dishonour of the 
family.  Being in wifehood is the only appropriate 
status for women and those girls who came back 
from their conjugal home due to the reasons like 
divorce and widowhood they became the only 
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burden for their parents and this situation is emerged 
because of the women‘s less participation into the 
political as well as economic spares. 

Female Agency, Essential Marriage and 
Adjustment Burden 

In this particular type of marriage, women are 
migrating towards the more patriarchal society after 
marriage than their own. Here women are 
responsible to bridge the cultural gap between her 
natal as well as her conjugal culture. Though these 
girls establish their family with the person whom they 
got married still they are not accepted as a complete 
part of that family and they are alienated from the 
other part of the family their acceptance depends on 
their capability of reproduction. They have to be 
adaptive to the culture but them also they face 
discrimination in the day to day life also. 

In some cases, women are facing intensive violence 
at the receiving end where daughter-in-law is 
considered at the bottom of the family. Thus, the 
woman is accepted with different cultural background 
from her own cultural and societal context; it is only 
her productive and reproductive labour capacity 
which helps her creating her own persona within her 
conjugal family. 

REVIEW OF LITERATURE 

Andrist, (2011) Stated that for many years, the 
Indian culture has been stratified fundamentally 
based on caste. The lower castes are socially denied 
as well as financially segregated. Endeavors by 
different social reformers and associations to liberate 
India from the grasp of the caste framework, 
unapproachability and racial segregation had a 
constrained effect. When we talk about Indian 
marriages with a shade of intercaste association, it 
seems like an unthinkable to the greater part even 
right up 'til the present time. 

Vasconcelos (2011) Author worried about flagging. 
Maybe there is no genuine inclination for wedding in 
caste; in light of the fact that nobody really does it in 
balance, be that as it may, the individuals who make 
proposition to non-caste individuals are treated with 
doubt. Creator analyze this by taking a gander at the 
real matches of the individuals who make 
recommendations out of caste and find that they are 
no deferent from that of others, proposing that their 
hidden in secret quality must be comparative. 
Second, need to manage the probability of vital 
reactions it is normal to have more troubles adapting 
to a very surprising network. Bhattachan (2010) 
Analyzedthat if the guardians, especially from non-
Dalit families, acknowledge such sort of marriage, it 
will bolster for social combination and monetary 
assistance for the couples Therefore, this 
examination has inspected the impetuses for inter-
caste marriage. Furthermore, their adequacy 

execution .motivator decreases caste based 
separation and Dalit's incorporation at family and 
society level.  

Hortacsu and Ariely (2010), His paper is an 
endeavor to comprehend why the expressed job of 
caste in marriage remains so solid. One probability is 
this is simply something that individuals state, yet 
they don't really follow up on it–maybe if we 
somehow happened to watch their genuine conjugal 
decisions we would see that caste is substantially 
less significant than it is guaranteed. The way that 
numerous individuals do wind up wedding in caste 
isn't sufficient to dismiss this view since it is 
outstanding that caste is connected with numerous 
different qualities and those could be driving the 
watched decisions.  

Hortacsu and Ariely (2010) his outcomes 
demonstrate that the level of intra-caste marriages 
drops significantly. This infers caste isn't only an 
intermediary for different attributes family units 
likewise care about and that there are a few 
potential counterparts for every person, both inside 
and outside their caste. Simultaneously, we likewise 
find that people are coordinated with life partners 
who are fundamentally the same as on all non-caste 
qualities to the mate they would have chosen when 
caste was incorporated inside one's inclinations. 
Second, creator gauge the "balance cost" of caste 
regarding an assortment of properties, characterized 
as the concession between the life partners of two 
observationally indistinguishable people, one who is 
from a similar caste and the other who isn't. This is 
finished by relapsing a spousal trademark, for 
example, instruction, on every single recognizable 
normal for the people and a sham for whether the 
match is "inside caste" among the arrangement of 
recreated matches. There is no trademark for which 
this proportion of cost is fundamentally positive. 
Significant discoveries from creator. To begin with, 
there is no motivation to expect that monetary 
development independent from anyone else will 
undermine caste-based inclinations in marriage. 
Second, caste-based inclinations in marriage are 
probably not going to be a significant limitation on 
development. At long last, one may stress that if 
caste turns out to be less significant, disparity may 
increment along different measurements as we will 
see progressively assortative coordinating.  

Acharya (2010) Explains, its well meaning goal, the 
administration's impetus approach has been 
dubious, for instance, individuals contend that such 
financial motivator trades marriage with cash. They 
further claims that such a marriage will further 
underestimate Dalit ladies. Moreover, the current 
execution system is thorough one and isn't 
effectively open it doesn't rouse the couples rather it 
debilitates them. The couples who do such marriage 
face extremely hard to get remunerate Due to this 
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inter caste and inter religious marriage may 
increment in numbers.  

Kansakar and Ghimire (2010)analyze the issue 
face by such couple. Couples who wed with another 
caste life partner face various types of social 
monetary and social rejection after marriage. The 
confirmations that they incorporate demonstrates that 
lady of the hour tavern are progressively helpless 
from such sorts of marriage. Likewise they lovers 
couples are bound to confront family and cultural 
exclusions contrasted with hypogenous couples 
upper caste individuals do asocial blacklist disallow 
entering ins to his/her country limits from appropriate 
to property to companion after such marriage.  

Daniel, (2009) Given hypothesis on inter caste 
marriage that clarifies that all most all individuals and 
society has been rehearsing caste based separation, 
which is guided by Hindu Varnasystem. In any case, 
there are various speculations of caste framework. 
As per religious hypothesis, the Brahmin was 
conceived from the Brahma's head; the Kshetriy as 
from the Brahma's hands the Vaishyas from the 
Brahma's thighs and the Sudras from the Brahma's 
feet. The Varnahierarchy is dictated by the slipping 
request of the various organs from which the Vernas 
were made. In like manner, the natural hypothesis of 
Varna framework guarantees that the Brahmans in 
heritSattva characteristics. Kshatrias and Vaisias in 
recluse Raj as characteristics and the 
SudrasinheritTamas characteristics. As per the social 
chronicled hypothesis, the caste framework started 
with the appearance of the Aryans in India. 
Hypothesis of shading expect that the Varna and the 
caste framework started based on shading. As 
indicated by this hypothesis, above all else Brahma 
made the Brahman and after that Kshatria, Vaishya 
and Shudra were brought into the world with white, 
red, yellow and dark separately. Correspondingly, the 
hypothesis of capacity or occupation contends that 
Varna and caste framework developed through the 
capacity or control of individuals. Hypothesis of birth 
accept that Varna framework was shaped by the 
introduction of people. This hypothesis further 
contends that nature and characteristics of person 
have been changing as indicated by time and 
circumstance however the one Varnaneverturn in to 
other Varna...Although these speculations have 
various cases and supposition with respect to the 
beginning of Varna, all have comparative conclusion 
on caste pecking order. Practically the majority of the 
scholars accept that the caste framework started in 
the Indians mainland and spread somewhere else 
later on. 

Joanne, (2018) Analyzed that India has sanctioned 
the inter-caste marriages for over fifty Years back, 
recently wedded are as yet undermining by brutal 
methods, regularly by their very own families and 
town pioneers. During the previous couple of years, 
in excess of 1000 Honor Killings were accounted for 
from different states, in which youngsters and ladies, 

who got hitched against the desires of their families, 
moved toward becoming unfortunate casualties. 
Krishna BahadurRanamagar (2008) he says that in 
history inter-varna marriage was endured and 
individuals didn't end up extraordinary by caste yet 
by deed: the joining between Shakti, the child of 
Basishtha and Acchemala, a sweeper or chandala 
brought forth Parasharrishi whose connection with a 
Majhi lady, Satyabati brought forth a famous 
Maharishi Bays who composed Veda. So the case of 
supposed unadulterated castes to be the relatives of 
rishis from unadulterated blood appeared to be 
somewhat unclean.  

CONCLUSION  

The ideology of son-preference provokes a cultural 
misrecognition worth of woman; it also creates 
woman as a burden in terms of economic as well as 
societal which affected the society adversely and 
created a drift of a marriageable girl in the source 
region. On the other hand dowry, widowhood, 
divorced status and trafficking were the significant 
factors and events for the cross-regional marriage.  

These indicators for sending daughters away from 
the native region by the families of cross-region 
brides are based on data collected through the 
respondents and their conjugal family members. 
Further study is needed in this topic where there is a 
chance to explore the source regions for 
understanding the concepts regarding the marriage 
migration and the reasons for sending their 
daughter‘s to the far off regions.  
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